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Abstract

The present study deals with the translation of Qur'anic verses which involve
prepositions of unfamiliar function and which result in the production of meaning
beyond their common, surface meaning. The Qur'an is recognized for its unique style
of expression. As the word of Allah, and not the word of mankind, the Qur'an has
special expression, eloguence, rhetoric, uniqueness and inimitability that no other
book or text has possessed or is likely to possess. Indeed, these characteristics make
translating the meaning of Qur'anic verses quite difficult. Moreover, the Qur'anic text
involves grammatical and syntactical constructions, as well as distinct linguistic
indicators, which differ fundamentally from their familiar surface meanings. This
thesis deals specifically with prepositions which are polysemous and prepositional
phrases which entail multiple and simultaneous connotations. Some verses in the
Qur'an are similar in meaning, but they involve prepositions that are uncommon, or
unfamiliar, and that perform distinct linguistic functions. In the Qur'anic context,
these prepositions carry multiple, discreet meanings and therefore the reader must
possess deep linguistic knowledge if he or she is to grasp their intended meanings and
their full significance on multiple levels of signification. The necessity of locating
prepositions in unfamiliar positions results in further difficulties for the translator. In
this research study, some verses with specially-functioning prepositions are analyzed
and their linguistic relevance is investigated from the perspective of classical
linguistics. Translations may then be examined with reference to the manner in which
various translators deal with such problematic linguistic features. Finally, their efforts
are compared to see who has succeeded in approaching and then extending the deep

meanings of verses selected for detailed analysis.
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Chapter |

Introduction

1.10verview

Translation is vital for communicating between diverse cultures and for promoting
understanding among communities of diverse scholarly and sectarian interests. The
translator's duty is to produce a text that is intelligible, effective and informative, and
genuine, in terms of its relation to the original. This is not a simple task, however, for
through time, translation as a concept, crossing several distinct disciplines and fields
of specialization, remains elusive, as the hermeneuticists as well as the philosophers
of language have demonstrated.

Writers and intellectuals generally agree that translating texts produced by
historical and world-historical individuals involves various multiple levels of
complexity, but that this complexity is commonly ascribed to several different
reasons. There is, for instance, no one-to-one correspondence between individual
words of different languages. Obviously no two languages are completely alike and
their differences are attributable not only to linguistic matters, but to matters of
cultural diversity as well. If such difficulties exist in the translation of ordinary text,
how much more is the case when the original is a function of Divine utterance! The
words of Allah are inimitable, and mere human effort is inadequate to the task of
rendering sacred meaning. Qur'anic translation necessarily suffers from the natural
limitations of translators in terms of their ability to fully apprehend the general and
the more nuanced meaning assumed to be contained in the original.

The Qur'an provides a code of life for mankind in general and for Muslims in
particular. It also contains a sea wealth of worldly wisdom and intellectual concepts.
As the word of Allah, inimitable in every time and place, The Qur'an has been one of
the most troublesome texts for translators. The consensus is that a word-for-word

translation for the Qur'an is not possible. However, the need for translating the Qur'an



in modern languages arises from the fact that Islam is a fast-growing religion and
there are Muslims in foreign countries where Arabic is not the Lingua Franca. Non-
Muslims are interested in understanding the message of Islam, the Qur'an, as opposed
to the lexicon of classical Arabic. There is also evidence of growing academic interest
among non-Muslims seeking an access to the Qur'anic message. Through serious
debate on the translatability of the Qur'an, the supreme authority of the Muslim world,
researchers agree that the Qur'an as a text is untranslatable, but as discourse, it may
and perhaps should be translatable at least on some level to allow for mutual
understanding among multinationals or in contemporary, multicultural contexts.

1.2 Definition of translation

Providing an exact, universal definition of 'translation' as a concept involves,
inevitably, a great deal of controversy and is said to be easier claimed than done.
Besides, some renderings may be regarded as more authoritative than others. For the
present purposes, nevertheless, translation can be defined as "converting the elements
one language (SL) to another (TL) so that the TL could convey the intended message
in SL. In other words, it is a process by means of which the translator decodes SL and
then encodes his understanding of the TL form. What is generally understood as
translation involves the rendering of a source language (SL) text into the target
language (TL) so as to ensure that the surface meaning of the two will be
approximately similar and the structures of the SL will be preserved as closely as
possible but not so closely that the TL structures will be seriously distorted”
(Bassnett, 2002: 24). Catford defines translation as "the replacement of textual
material in one language (SL) by equivalent textual material in other language (TL)"
(Catford,1965:20).

1.3 Prepositions

A preposition is traditionally defined as "a word that governs and normally precedes a
noun or a pronoun and expresses its relation to another word" (Huddleston &
Pullum,2002:598). One of the major challenges in perceiving prepositions is their
polysemy (Tylor,1993). This implies that a certain preposition may signify several
different meanings, depending on the context in which it is used. In both Arabic and
English, prepositions may reveal temporal or spatial relation. In addition, they can
signify the manner in which an action occurs. Moreover, they may express

metaphorical and idiomatic extensions as in the English phrasal verbs. A one-to-one



correspondence of prepositions is thus not always available between languages;
consequently, and for each of these reasons, the rendition of prepositions is among the
most problematic issues of translation.

Some prepositions in the Qur'anic verses perform very special functions on
much deeper levels than are generally ascribed to them in conversational or
conventional discourse. Thus, a preposition may defamiliarise the overall meaning of
the verse in some situations. Added to the difficulty of translating the Qur'anic
discourse, such prepositions require special survey to capture their intended meaning.
As a result, the task of translators attempting to render such verses becomes more
complex for they need to attain high-rated linguistic knowledge , otherwise their

produce will be a failure.



Chapter II

Literature Review

2.1 Overview

"Translatability can be defined as the capacity for some kind of meaning to be
transferred from one language to another without undergoing radical change"(Pym &
Turk, 2001, 273: as cited by Ali Aldahesh)!. Hatim and Munday on the other hand
see it as "a relative notion that has to do with the extent to which, despite obvious
differences in linguistic structure (grammar, vocabulary, etc.), meaning can still be
adequately expressed across languages” (2004:15). Clearly ‘untranslatability’ can be
understood as the opposite of this notion. The concept of 'untranslatability’, therefore,
has been the source of large-scaled debate among scholars who argue over whether or
to what extent texts are conveyable from one language to another.

Various approaches for translatability have been adopted by scholars. Nida and
Jackobson have adopted the "monadist approach” where translatability is guaranteed
by linguistic universals, syntactic and semantic categories and led to the formulation
of "transformational grammar". Others, as Sapir and Whorf, have advanced a
"universalist approach” which entails the claim that reality is interpreted (or
constructed) in different ways by different cultural and linguistic communities.
According to these theorists, language is the main and fundamental element through
which these communities understand reality and, consequently, the world. Hence, the
very notion of ‘translatability’ is called into question. The "deconstructionists
approach” first emerged in the late 1960s and conceives of translation as the transfer
of meaning from one language into another. Theorists who have advanced this

approach, such as Jacques Derrida, Paul de Man, Michel Foucault, and more recently

! www.macrothink.org/journal/index.phpfijl/.../pdf_144



Andrew Benjamin, claim that the translated text is affected by the translation itself,
which involves an actual re-writing of the original. The translation, then, is considered
as a new work, a text whose meaning flows from the translation itself and is therefore
not to be considered subordinate to the language of the source text(De Pedro, 1999).
For De Pedro, "target texts cease to be considered as subsidiaries of the original™, (De
Pedro, 554).

Three significant and influential concepts have resulted from this approach.
First, the translation process which is considered as a 'validation' of the text that is
being translated. Moreover, the ‘originality’ which ceases to be a chronological
concept (i.e. it is not about which text was produced first) and becomes a qualitative
matter, (i.e. it refers to the nature of the text which was conceived first). Finally, the
notion of the 'authorship' of a text itself is challenged, not prioritized, and translation
IS seen as a process in which language is constantly modifying the source text (De
Pedro,1999: 554).

However, 'untranslatability' is considered as a translation failure which occurs
when a formal relevant aspect in the SL has no corresponding aspect in the TL. From
the linguistic view, Catford suggested two types of untranslatability; "linguistic and
cultural™. Linguistic untranslatability occurs when a lexical or syntactic item in the SL
has no equivalent in the TL due to difference between SL and TL. Puns are a case in
point, for instance. However, cultural untranslatability is more problematic and is
ascribed to the absence of a relevant situational feature in the TL culture for that in the
SL culture (Bassnett, 2002: 390). Therefore, the genre, as De Pedro defends, plays an
important role in the degree of untranslatability of texts (De Pedro,1999). Some
genres, such as informative and scientific texts, are more easily translatable than
literary texts, which are more difficult to translate for they involve a broader range of
more cultural factors which influence the meanings of a text. In this case, scholars
differ on the question of the translatability or untranslatability of SL texts. While
some (as Von Humboldt, Quine and others) confirm that translatability is ultimately
impossible, others (as Newmark) believe that everything, whether directly or
indirectly, can be translated into a TL (Ke,1999). The latter position appears to be
more reasonable and so stakeholders tend to suppose that absolute translatability,
whether cultural or linguistic, does not exist and most texts are translatable (De

Pedro,1999). However, this does not mean that perfect translation is attainable for



every text. It is in this context, then, that we ask if the Holy Qur'an is in fact
translatable.

2.2 (Un)translatability of the Qur'an

The Qur'an is the word of Allah revealed in the Arabic language for the edification of
mankind. This is stated openly in Surah Yusuf, (3w s) "&stad 20l Gye Uios st i g
meaning, "Verily, We have sent it down as an Arabic Qur'an in order that you may
understand” (Hilali & Khan, 12: 2). Moreover, the Qur'an is obviously inimitable and
this inimitability is apparent in Allah's challenge for the Prophet's detractors to
produce even a single surah (chapter) like any of those of the Qur'an: <) S Gl
(235 _jall) "alis Bhe b)) s | sila Liie " Jle WS Lae | which means "[A]nd if you (Arab pagans,
Jews, and Christians) are in doubt concerning that which We have sent down (i.e. the
Qur'an) to Our slave (Muhammad PBUH ), then produce a Surah (chapter) of the like
thereof and call your witnesses (supporters and helpers) besides Allah, if you are
truthful” (Hilali & Khan, 2: 23). Surely these detractors were not and will never be
able to do so, and therefore the Qur'an is proved perfect.

The literary inimitability is the more critical issue, according to some classical
exegetes such as al Jahiz, whereas others, such as al- Baghdadi, regard linguistic
purity and eloquence as the core point. Still, others, such as al-Jurjani, view the
overall composition of the Quran, its meaning and phraseology, as the chief
indicators of inimitability (Massimo Campinini)2

Muslim intellectuals and scholars of a number of related fields of study, such as
Muslim theologians and linguists, have devoted considerable attention to this issue
and have dealt with it from different perspectives. One of the widely-debated
perspectives is the legitimacy of translating the Qur'an. In his article "Translating the
Untranslatable”, Fazlur Rahman stresses that the inspired language of the Qur'an can
never be satisfactorily translated into another language (Fazlur Rahman, 1998: as
cited by Ali Aldahesh)®. According to his argument, this untranslatability is ascribed
to the distinct style and expression of the Qur'an on one hand, and the Qur'an's very

special nature on the other hand. He states:
[T]he fact that the Qur’an is not really a single ‘book’ because nobody ever ‘wrote” it: it is

an assembly of all the passages revealed or communicated to Muhammad by the Agency of

2 (riviste.unimi.it/index.php/DoctorVirtualis/article)
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Revelation, which the Qur’an calls Gabriel and “The Trusted Spirit’ or ‘The Holy Spirit’.
This agency, according to the Qur’an itself, emanates from the ‘Preserved table’, the Book
on High, and ‘descended upon your heart’ (2:97). Clearly, the divine messages broke through
the consciousness of the Prophet from an agency whose source is God (Fazlur Rahman, 1998: 24).

He also argues that even modern western translators who attempted to translate the
Qur'an unanimously agree on its untranslatability as is evident in the titles of
Arberry's work "The [Koran]* Interpreted” as well as in Pickthall's "The Meaning of
the Glorious Qur'an”. Such titles in themselves suggest their authors' belief that an
adequate translation of the Qur'an is impossible (Fazlur Rahman, 1998: 24).
Furthermore, Denffer accounts for the untranslatability of the Qur'an
emphasizing that translating the Qur'an means expressing its language meaning in
language other than Arabic in order to help people who are not familiar with the
Arabic language to know something of the will and guidance of Allah as it is revealed
in the Quran (Denffer, 1983: as cited by Ali Aldahesh)’. He adds that Muslim
intellectuals agree that it is impossible to transfer the original Qur'an word by word in
an identical fashion into another language, offering three reasons for this position. He

states:

Words of different languages do not express all the shades of meanings of their counterparts,
though they may express specific concepts. The narrowing down of the meaning of the Qur’an
to specific concepts in a foreign language would mean missing out other important dimensions.
The presentation of the Qur’an in a different language would therefore result in confusion and
misguidance" (Denffer, 1983:143).

This is clear in terms such as tayammum, shaheed and ‘umrah as these words convey
the nuances and evoke the plurality of meaning of Qur'anic concepts that are not
found in other languages. Therefore, translations of the sacred text are actually, in his
view, no more than expressions of the meanings of the Qur'an in other languages.
Tackling the translation, offering and asserting the interpretation of the Qur'an,
Yusuf Ali in his introduction states: "[t]lhe Qur’an is only the Qur’an when it is in
Arabic, in its original wording as revealed to the Prophet Muhammad" (Ali, 2006:
19). Kidwai, in his article "Translating the Untranslatable™ points out that translating
the Arabic text of the Quran into other languages can be seen by Muslims as a
fundamentally exegetical task, and the subjective nature of hermeneutical process is

generally looked upon with varying degrees of skepticism. He states: "[b]ecause of

*This is an alternative spelling of the "Quran"
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the inimitability of the Qur'an, it can only be interpreted rather than translated"
(Kidwai, 1987: as cited by Ali Aldahesh)®. The same admonition is reiterated by
Yusuf Ali asserting the classical standpoint: “[SJometimes | have thought it too
stupendous for me- the double task of understanding the original and reproducing its
nobility, its beauty, its poetry, its grandeur...... what [ wish to present to you is an
English interpretation” (Yusuf Ali, 1983).

The debate on this issue, the untranslatability of Qur'an, is not restricted to Arab
or Muslim intellectuals. Pickthall, a British scholar and convert to Islam, who
translated the meanings of the Qur'an into English, points out, nevertheless, that the
Qur'an cannot be truly translated and that any translation could never be a

replacement for the Qur'an in Arabic:

[t]he Qur'an cannot be translated. That is the belief of the traditional Shaykhs and the view of
the present writers. The Book here is rendered almost literally and every effort has been made
to choose befitting language. But the result is not the Qur'an, that inimitable symphony, the
very sounds which move men into tears and ecstasy. It can never take the place of the Quran

in Arabic, nor it meant to do so (Pickthall, translator's foreword).

Denffer (1983), however, argues for the importance and benefits of translating
the meanings of the Qur'an. At present, the majority of Muslims are non-native Arabic
speakers; thus translating the meanings of the Qur'an is crucial in helping them
understand the nature and nuances of the sacred text. It is all the more crucial to non-
Muslim readers who must inevitably rely on the work of the translator in deciding
whether or not to embrace the rapidly-growing faith of Islam in a world in which the
meaning of the Qur’an is largely misunderstood.

2.3 A Brief History of the Translation of the Holy Qur'an:

The need for "translating” the Qur'an began in the early days of Islam, in the time of
Prophet Muhammad (PBUH), for the purpose of propagating Islam. As Prophet
Muhammad (PBUH) was sent for the whole of humanity, he needed a vehicle
appropriate to the sacrality of the text in order to disseminate the message of Islam.
He sent envoys with letters to tribes in the Arabian Peninsula as well as to the
Sassanid Empire and to Byzantine Rome, receiving responses from them in return.
Zaid Ibn Thabit, a close companion of the Prophet (PBUH), said that the Prophet

(PBUH) ordered him to learn the Syriac language’ to write letters from the Prophet to

® www.macrothink.org/journal/index.phpfijl/.../pdf_144
"This is the language of the Jews dwelling Almadina at the time of Prophet Muhammad (PBUH)
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the Jews and to read their letters for the Prophet (PBUH). He said that he learned it in
less than half of a month for him (PBUH). He added that after he learned it, he would
write to the Jews when Prophet (PBUH) wanted to, and he would read their letters
when they wrote to him®. The Prophet's letters to the Jews usually involved Quranic
verses, but there is no evidence to the effect that any verse of the Qur'an was
translated in the lifetime of the Prophet (PBUH).

Moreover the Prophet (PBUH) himself urged Muslims to learn the languages
other than their own. It is said that the Persians asked Salman the Persian, a close
companion of the Prophet, to translate al-Fatiha (The Opening) into their mother
tongue and that the Qur’an was first translated in full into Persian at the time of the
Rightly Guided Caliphs by Salman the Persian (Fatani, 2006). Fatani also says that a
translation of the entire Qur'an into Persian was made after Muslim theologians
permitted it in 956 CE (Fatani, 2006). This word-for-word translation paved the way
for a new era in Qur’anic translation and it was rendered at a time when many non-
Muslims were eager to understand the message of Islam and subsequently embrace
the faith.

2.4 Qur'an Translation to European languages

The first translation was produced in Latin in 1143 and was entitled "Lex Mahomet
pseudoprophete "The law of Muhammad the false prophet”- by two monks whose
purpose was to refute the beliefs of Islam as appears in their title (Hitti 1937/1990;
as cited in Mustapha,2001:203) (Fatani,2006). Andre De Ryer was influenced by this
early translation when he produced a French translation. De Ryer's translation was the
background against which subsequent translations into Italian, German, Dutch and
other European languages were based. However, since the Europeans generally lacked
sufficient knowledge of Arabic, they paraphrased this Latin version instead of
translating the original text Qur'an (Fatani, 2006). Consequently, these second-hand
translations were erroneous. Another Latin translation, on which many later European
translations were also based, was issued in 1698 by Liduvico Marracci. This effort

involved the original text and some selected quotations from the Qur'an in Arabic, but
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the main and common objective of the scholars was still that of refuting and distorting
the shining image of Islam.

In 1649, the first English translation, The Alcoran of Mahomet was produced by
Alexander Ross and based on Ryer's translation. Full of distortions and omissions,
this translation describes the Qur'an as a "heresy of Muhammad (PBUH) (Fatani,
2006). In the eighteenth century, new famous translations, such as Sale's translation
into English in 1734, Savory's into French in 1751 and Boysen's into German in 1773
appeared. These translations tend to reflect the hostility of their authors and their anti-
Islam bias, clearly intended to serve a missionary agenda. Yet again, such works
served as a basis for newer translations, those of the 19th Century, such as Rodwell's
translation in 1861 and Palmer's in 1880.

The twentieth century marked the appearance of several Muslim and Arab

scholars who devoted themselves to defending Islam against the fierce offensive of
the orientalists, who launched large-scaled campaigns against Islam and Muslims.
In 1910, Mirza Abul-Fazl, a Bengali who later settled in India, was the first Muslim to
produce a translation into English alongside the original Arabic text. Among these
loyalists is Muhammad M. Pickthall whose translation, The Glorious Qur'an appeared
in 1930. Pickthall, the son of an Anglican vicar who nevertheless converted to Islam,
was reputed for bringing out a first-rate English rendering of the meanings of the
Qur'an and his translation is considered one of the most accurate. Soon later, Yusuf
Ali- a British Indian Muslim scholar produced his translation The Holy Qur'an: Text,
Translation and Commentary in 1934. Although he was not an Islamic scholar in the
formal sense, Ali rendered the meanings of the Qur'an in a vivid and eloguent style.
His translation has been among the most popular and widely-read, as it faithfully
follows the Qur'anic text.

Next, in 1985, T.B. Irving (Al-Hajj Ta'lim 'Ali), an American Muslim of
Canadian origin, produced the first American English translation titled The Quran'n®,
Translated. Taqiyyud-Din al-Hilali, a Muslim scholar from Morocco, together with
Muhammad Muhsin Khan, a Muslim scholar of a Pashtun origin, produced their
translation, The Noble Qur'an, in 1985. Another well-regarded translation into

English, The Qur'an, by M.A.S. Abdul-Haleem, an Egyptian professor of Islamic

° An alternative spelling of "Qur'an"
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studies, was published in 2004. These translations have met the increasing academic
need in English-speaking communities to be informed about Islam..

2.5 Limitations of the translation of the Qur'an
Denffer (1983) elaborated on the limitations inherent in the translation of the Qur'an,
pointing out that it is 'the word of Allah' revealed in Arabic; consequently, no
translation is the actual word of Allah. He highlighted the loss of the concept of
‘uniqueness and inimitability’ of the Qur'an (I‘jazul Qur'an). Scholars juxtapose this
concept to the Qur'anic expression in the Arabic language. Referring to the distinctive
shades of meanings that words carry or convey in different languages, the translations
are also incapable of revealing all the meanings of the Qur'an in languages other than
Arabic (Denffer,1983:145). The link between the Qur'an and the Arabic language in
which it was revealed is inseparable. The Qur'an is believed to have all the features of
the Arabic language. So, Guillaume (1990) says that the Qur'an cannot be translated
without grave loss. Therefore, translators should acknowledge certain particular
constraints and work toward the elimination of ethnocentric biases as far as possible.
2.5.1 Lexical and semantic limitation
Some lexical items, such as the term tayammum, are Qur'an-specific. Such items are
SL-oriented, and so have no equivalence in the TL. In order to convey the intended
meaning of the term, some definitions or explanations are essential, such as "an act in
which you strike your hands on the earth and pass (rub) them on your face and pass
the palm of each hand on the back of the other" (Khan and Hilali1,1996: 223). Some
Qur'anic terms such as =l signify specific denotations related to the core of Islamic
faith. This term indicates the total perfection of might, power, wisdom, knowledge
and lordship of Allah, the Almighty. Translators must confront and compensate for
the absence of a one-word English equivalent for these denotations. Khan and Hilali
(1996: 2028) as well as Ali (1983) say that this term cannot be translated with a single
word and must instead use two words (Absolute, Eternal) in their attempt to convey
its many shades of meaning.

In addition, languages are semantically different. The two verbs 333 and J7
in the following verse (60 Ji) "Jsiy)s 51738 303 435 ¢ Ll eaiaz Gally Ciich ale g3
have two different meanings though they have the same structural origin (JJ9).

Whereas J5 refers to the gradual revelation of the Qur'an over a span of twenty three
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years, 339 refers to the revelation of the Gospel and the Torah which were sent down
as complete books once each (Abdul-Raof, 2004: 95-96).

2.5.2 Structural limitation:

Every language has its own unique grammatical patterns and Arabic is known for its
VSO, while English has the SVO. However, variations of these patterns may appear
in Arabic producing more effective patterns, as in foregrounding and back grounding.
Generally, sentences which exhibit such shifts may convey more distinctive meaning
which is sometimes difficult to capture in translation. The shifts are so frequent in the
Qur'anic discourse. Affirmation is another structural feature in the Qur'anic discourse
but can be lost in translation. Consider these two verses: (= adaild i &) Q8 & g
(7262eS) M jiia, (750eSl) "M e (aa audaild O G) & J8f 2N Q6" The only word that
creates the difference between the two verses is &' which appears in the latter verse.
This word affirms that Moses s (PBUH) will not be able to bear what he will see.
However, this affirmation is apparently lost in Hilai & Khan's translations, for
example. "He (Khidr) said: Did I not tell you, that you would not be able to have
patience with me?", "(Khidr) said: "Did | not tell you that you can have no patience
with me?"(Hilali & Khan,18:72,75).

2.5.3 Rhetorical limitation

Rhetorical features such as alliteration, metaphor, antithesis, etc. frequently appear in
Qur'anic discourse. In the verses, (13¢14_ UiVl ) "ama & A Gy | b a1 5181 G
repetition of the emphatic words (& <)) , antithesis (asa -a3) and (Uil -5 Y1) and
the parallel rhyme -assonance- () all contribute to the powerful effect of these verses
for the reader or listener. However, these features disappear in translation as is the
case in Pickthall's translation: "Lo! the righteous verily will be in delight™.
"And lo! the wicked verily will be in hell” (82: 13,14).

2.5.4 Cultural limitation

Cultural features are often language specific. However, some cultural aspects in the
SL cannot have one-to-one correspondents in the TL and others may need
clarification. For example, in the verse: a8 2138l aald |55 &l Zealudl Sliaad 2307 1315
(440 s8Lall)"330a G | the structure "33 Gadn (woods backed to wall) culturally
indicates people who are useless; worthless; unthinking; unreasonable; incapable of

hearing and understanding (Qurtubi, 554). Such cultural aspects need explanation if
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the target reader is to recognize and comprehend such complex metaphors.
Nevertheless, the explanation cannot truly convey the sense of the original. This is
clear in Ali's translation, for example: "They are as (worthless as hollow) pieces of
timber propped up, (unable to stand on their own)™ (Yusuf Ali,63:40). The translator
uses due diligence in inserting explanatory phrases to approximate the meaning of the
original, but much of the effect of the latter remains lost in translation.

13



Chapter 111

Methodology

3.1 introduction

The aim of this study is to investigate and evaluate the strategies adopted by
translators in rendering the meaning and function of particular prepositions in selected
verses of the Holy Qur'an. These prepositions function unconventionally as they
extend meaning beyond their surface familiar meaning. A broad range of scholarly
approaches to the issue of translatability were examined and there does appear to be a
consensus. Translators generally agree that the text of the Qur'an is untranslatable, but
translating the Qur'anic discourse is possible. The descriptive method adopted in this
research has taken into account the different functions of prepositions in English and
Arabic; of particular interest is the polysemous nature of the prepositions in this
instance that prepositions can perform various denotative functions, and so the
intended meaning of a preposition must be apprehended through the context in which
it is used. This means that the effect of these prepositions on the translation of the
verses that are the subject of this study is such that classical linguists should be
consulted by Qur'anic translators.

3.2 Statement of the study

The Quran is a complex text for translators attempting to render its meanings into
other languages. The inimitability of the Qur'an, its special style and expression, its
purity and eloquence constitute the main elements of complexity. But what accounts
for the complexity of rendering the meaning of the Qur'anic verses into other
languages is the unconventional function of prepositions. In such verses, prepositions
convey meanings that extend well beyond their familiar, commonplace functions.
However, essential meaning of the verses, that which is bound to the elevated or

sacred quality of Qur'anic discourse and distinguishes it from ordinary or
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conventional language use is dependent on an understanding of its prepositions. Both
the special function of prepositions and their effect on the translation of the verses is
the focus of this research.

3.3 Purpose of the study

The primary object of inquiry in the present research is the core function and use of
prepositions in both English and Arabic and their effect on the translation of selected
Qur'anic verses. The present study deals with the translation of Qur'anic verses which
involve prepositions of unfamiliar function and which result in the production of
meaning beyond their common, surface meaning. The Qur'an is recognized for its
unique style of expression. As the word of Allah, and not the word of mankind, the
Qur'an has special expression, eloquence, rhetoric, uniqueness and inimitability that
no other book or text has possessed or is likely to possess. Indeed, these
characteristics are precisely what makes Qur'anic translation so problematic.
Moreover, the Qur'anic text involves grammatical and syntactical constructions, as
well as distinct linguistic indicators, which differ fundamentally from ordinary
discourse and familiar, surface meanings.

The work of a translator is to adequately convey the effect and meaning of the
original for the TRs. The Qur'an which carries and performs the message of Islam,
provides a code of life for mankind and yet for many individuals, Muslims and non-
Muslims, who are not familiar with the Arabic language, translation is their only
means of access to its message. Therefore, translators of the Qur'an should be aware
of the special functions of prepositions in the Qur'an if they are to capture their
intended meaning and convey it correctly to these TRs. However, if translators of the
Quran are not well aware of the functions of prepositions in the Qur'anic verses,
access to the message and meaning of Islam will be closed to the majority of non-
Muslims. More, in the absence of reliable, classically-trained linguists and translators,
much of the deeper, spiritual significance of the wverses will remain beyond
comprehension. Therefore, the special function of prepositions in the selected
Qur'anic verses, together with a number of English translations of these verses, for the
purpose of evaluating the standards and practices of English language translators in
adequately rendering verses whose meaning is closely tied to the special indications

of these prepositions.
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3.4 Data collection and analysis

Some verses in the holy Qur'an are similar to one another, both in context and in
construction; however, they include various prepositions of often unfamiliar
functions, prepositions which signal differences or changes in meaning. For the
purpose of the present research, a selection of such verses, grouped according to their
core meaning, the work of classical linguists, and the work of four translators,
constitutes the basic corpus of analysis. These verses are examined with reference to
their accuracy, their intentions, the multiplicity of meaning which they evoke, and
their broader theological significance. The commentaries of these linguists are
compared and evaluated with respect to their level or degree of accuracy.

Next, four well-reputed translators of the meaning of the Qur'an are selected for
detailed examination: Abdullah Yusuf Ali, Muhammad Marmaduke Pickthall, Tagqi-
ud din Hilali, along with Muhammad Muhsin Khan and Talal Itani. Their work is
examined in detail for the purpose of determining which translation best illustrates the
distinct functions of these relatively unfamiliar prepositions and how they affect both
the common surface and deeper meaning and plurisignificance of the verses. Finally,
the larger issue of the 'translatability of the Qur'an' is addressed with reference to the
function of prepositions and prepositional phrases in Qur'anic translation from the
perspective of classical linguistics and interpretation theory. The translatability of the
Qur'an is also accounted for referring to several intellectuals and scholars; reviewing
their positions on this vital issue. The core functions and use of prepositions in both
English and Arabic were also investigated in relevance to the Qur'anic verses since
these are the subject of the study.

3.5 Significance of the study

This study is intended as a contribution to the field of Qur’anic translation by focusing
attention on the use of prepositions in Arabic and in English and particularly on its
relevance to the message of Islam as articulated in Qur'anic discourse. On the one
hand, a translator should accurately transfer the meaning of the original, and the text
he/she produces should sound as closely as possible to the original. Therefore, he/she
should master the meaning and indications of any unfamiliar Qur'anic prepositions in
order to understand and see how it affects the overall meaning of the verse which it is
part of. This procedure will help ensure that translators possess an adequate

understanding of Qur'anic prepositions before attempting a translation. A review of
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translations in which unfamiliar prepositions are central to the conveyance of the
sacred meaning can reveal that some translators deeply investigated these indications
and accounted for the effects of unfamiliar prepositions on the meaning of Qur'anic
verses, thereby producing translations that truly convey their meaning. Other
translations, however, tend to reflect an ordinary linguistic knowledge of these
prepositions, thereby producing less accurate translations.

Most TRs, particularly those who are not interested in the subtleties of the
Arabic lexicon and the status of Arabic as a sacred language, generally rely on
translators for the purpose of understanding the message of Islam. If the translator is
fully cognizant of the unique status of these prepositions and prepositional phrases,
TRs can more or less directly apprehend their intended meaning and, consequently,
the intended meaning of the verses in which they are used. Otherwise, they will be
unable to understand the message beyond a literal.

The scant attention to this issue in the published literature has been a factor in
determining the precise focus of this study. Scholars and intellectuals have generally
drawn considerable attention to the translatability of the Qur'an regarding the
legitimacy and linguistic possibility of this process. However, Qur'anic rhetorical
devices such as shifts, antithesis, and assonance, among others, have received
relatively less attention. Therefore, a greater effort in the future should be devoted to
the linguistic status of Qur'anic prepositions and other linguistic features of Qur'anic

discourse.
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Chapter IV

Discussion and Analysis

4.1 Meaning of Arabic prepositions

English uses a relatively large number of prepositions, about100, while Arabic has
only about 20. However, prepositions in Arabic are more polysemous, i.e. they allow
for a multiplicity of meaning or multiple layers of meaning of a single word, thereby
adding to the depth and density of the text. Beyond their surface meanings,
prepositions in Arabic can signify very profound meanings that are far removed from
their literal sense. Moreover, in many instances, each can act as a synonym for the
other, resulting in a vast nexus of meaning to be revealed in the process of linguistic
inquiry. Here, the researcher is concerned only with the (unfamiliar) prepositions
which are part of the verses that are subject of the present study. These are: Baa' (+L),
Min (c=), ‘An (=), Fee (*), 'lla (&) and ‘Ala e,

4.1.1 Baa' (sW)

There are several meanings associated with this preposition. In some cases, dozens of
meanings may be said to apply. Al-Ghalayini isolates fourteen different linguistic uses
for this preposition (Al-Ghalayini,V3:167).

- Adhesion @=ly) . According to Saybuba, for instance, adhesion is the core use of <& and
it sticks to it whatever it means (Al-Muradi,1983:36). Adhesion can be either real or unreal,
literal or figurative.

a) Real adhesion as in: 4= 3l &% 5a 835 U) *EaT Vi 4y G ylals Bl dagy M5
(440=) "l meaning "And take in your hand a bundle of thin grass and strike
therewith (your wife), and break not your oath . Truly! We found him patient. How
excellent (a) slave! Verily, he was ever oft-returning in repentance (to Us)!" (Hilali &
Khan,38:44). The equivalent for <L is 'in" as seen in the translation.

b) Unreal adhesion as in: (72¢4,ll) "Ll S 155 3‘-“1-' )55 135" | meaning: "[A]lnd if
they pass by some evil play or evil talk, they pass by it with dignity” (Hilali &

Khan,25:72). Here the equivalent preposition for <L is 'by' since the adhesion is
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unreal.
- Instrument/means (s1f) . A means by which an action or a deed is fulfilled, for
example; (605_al) "ie ke G dla &y adiE jasl) dlany &yl W& meaning "We said:
Strike the stone with your stick. Then gushed forth therefrom twelve springs™ (Hilali
& Khan,2:60). The preposition <& here denotes the instrument with which the stone is
to be struck and is given the equivalent ‘with'.
- Causality/reasoning (Jd=31), Here <\ brings to light the reason behind something as
in: (40 5Siall) "‘Lu-h Gaa] S , meaning: "So, we punished each of them for his sin"
(Hilali & Khan,29:40). Obviously, the <L here reveals the cause behind their
punishment and is rendered to the causal 'for'.
- Transition (<:2=3) . In this case the intransitive verb is turned into a transitive one as
in: (17581) "6 smat ¥ cilalls 3 262755 aa sy &) 3 " meaning: "Allah took away their
light and left them in darkness. (So) they could not see" (Hilali & Khan,2:17). The
verb a3 is intransitive, but the <L converts it into a transitive one followed by the
object »2 5. In such a case, the <L has no equivalent as seen in the translation.
- Swear/Oath (~&ll) . For example, (53_sd)) "l 3 & 1 saudis " meaning:"They
swear by Allah their strongest oaths" (Hilali & Khan,24:53). It is clear that the <L
which is a preposition for swearing is placed by 'by' in the translation.
- Compensation (u=:53) . In this case, something(price) is paid for something as in
the following verse:(20—iu s)"s3 s3a aal 3 (i3 ¢l $5533" | which means:"And they
sold him for a low price"(Hilali & Khan,12:20). In this case something is given/paid
for something so it compensates it. The <L here is replaced by for".
- Replacement (Jx') . Where something is taken without paying as in the following
verse: (61 s_adl) "Ha b iy S 5h ol ¢ Slaldin) meaning: "[W]ould you exchange
that which is better for that which is lower” (Hilali & Khan,2:61). Here the <L is
replaced by 'for'.
- Situational or adverbial (for place and time). Where place or time is indicated as in:
(960 e ) "éalall 53 5 s A&y (oA il 3y < O &I, meaning: "Verily, the
first House (of worship) appointed for mankind was that at Bakkah (Makkah), full of
blessing, and a guidance for Al-'Alamin (the mankind and jinns)"(Hilali &
Khan,3:96). Clearly the place (Bakkah) is spoken of. And in: .Crssial agile & 55al 215"
(138-137<dbally "éy liad S8 Juiy, | meaning: "Verily, you pass by them in the
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morning. And at night; will you not then reflect?" (Hilali & Khan,37:137,138). The
L here denotes time and is rendered to 'at' as preposition of time.
- Accompaniment/ association (=) . This appears in: <\ 35 s oy M‘ £555 J8n,
(48:250) "dlak o2k @ﬁi e e | meaning: "It was said: "O Nuh (Noah)! Come down
(from the ship) with peace from Us and blessings on you and on the people who are
with you" (Hilali & Khan,11:48). In this verse, Nuh (PBUH) is going down with
peace for his followers, so the <L here is rendered into ‘with'.
- Division (s==all) . Here, a part of the whole is intended as in this verse: ¢sie sl
(855_adl) " any Gs)&i5 LU Gt | meaning: "Then do you believe in a part of the
Scripture and reject the rest?" (Hilali & Khan,2:85). The <L here clearly means 'some’
or 'part of' as rendered in the translation.
- Elevation(s2x3.¥1) / a synonym of (=) . The meaning of l= is intended in such
situations as in: (750l e )"l o35 jalhy 2als () (o ish JaT G5, meaning: "Among
the people of the Scripture (Jews and Christians) is he who, if entrusted with a
Cantar (a great amount of wealth, etc.), will readily pay it back"(Hilali & Khan,3:75).
- A synonym of ce. This appears in: (1zbedl) "ails iy B OL" meaning:
"A questioner asked concerning a torment about to befall" (Hilali & Khan,70:1).
Evidently, the <L means o= and is rendered to 'about’ which conveys its intended
meaning.
- Emphasis (xSll) . Here a truth is emphasized. For example, 3¢ Chils A Gl
(36a300) Misd Ga Gl S35 ) meaning: "Is not Allah Sufficient for His slave?"
(Hilali & Khan,39:36). The emphatic <L here has no equivalent and is rendered to no
preposition.
- Aim/purpose (sl . The purpose is identified as in: o3 ¥) Vsiad ¥i i)
(231 Y1) "ULA) G385 | meaning: "And your Lord has decreed that you worship
none but Him. And that you be dutiful to your parents” (Hilali & Khan,17:23). The sb
here expresses the inherent value of demonstrating kindness to one’s parents and is rendered
to 'to'.
4.1.2 Min (&)
This preposition also has multiple meanings. These include the following:
- Start/initiation(s!xi:¥') . Place and time are both indicated here.

-Place, where it denotes the initial place. For example, = S oiny (5l Lﬁj‘ Slasl
(sl "alia WL i) el il ) o) &) aalall | meaning: "Glorified (and
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Exalted) be He (Allah) [above all that (evil) they associate with Him] [Tafsir
Qurtubi, Vol. 10, Page 204] Who took His slave (Muhammad ) for a journey by night
from Al-Masjid-al-Haram (at Makkah) to the farthest mosque (in Jerusalem)™ (Hilali
& Khan,17:1). The initial place Al-Masjid-al-Haram is denoted here and ¢« is
rendered to ‘from’".

- Time, where the beginning of an activity is indicated, as in the following: 3sXal"
(108%:53) " 4585 O (381 03 031 ée 53580 e (24| meaning: "Verily, the mosque whose
foundation was laid from the first day on piety is more worthy that you stand therein
(to pray)" (Hilali & Khan,9:108). The preposition ~ apparently denotes time 'the
first day' and the equivalent is ‘from'.

- Segmentation/division (=) . A part of the whole is intended, for instance, ("
(231 Y1) "ale I 1l 1 dala Ja ) Gaeddll | meaning: "Among the believers are
men who have been true to their covenant with Allah [i.e. they have gone out for
Jihad (holy fighting), and showed not their backs to the disbelievers]"(Hilali & Khan
,33: 23). The preposition ¢« points out that only some of the believers are truly men
not all of them. The preposition 'of' is a proper equivalent in this situation.

- Explanation of kind/type (g s o) . The kind is identified as in: );Llﬁ (o Lt Gaad
(3 1) "3EL 5 il da 150ad Ul & staliy il Ga | meaning: "[T]herein they will be
adorned with bracelets of gold, and they will wear green garments of fine and thick
silk " (Hilali & Khan,18:31). In this verse, o« clarifies the kind of bracelets (gold) and
the kind of wear believers will have in the Paradise and is rendered to 'of" .

- Emphasis (25531 . Where an idea or a piece of speech is emphasized as in: Ul 285"
(98a0) "8, el aald o aal (a ble Guad b 008 0% w218, meaning:"And how many a
generation before them have We destroyed! Can you (O Muhammad ) find a single
one of them or hear even a whisper of them?" (Hilali & Khan,19:98). The emphatic ¢
in this verse is extra with no equivalent in translation.

- Replacement/substitution(Jx') . Where something is replaced by another. For
instance, ( 38%sll) "JuE V1 55aY1 b LA LAl flis Lé 5 DAY Ge LA sLally guain
meaning: "[A]re you pleased with the life of this world rather than the hereafter?"
Hilali & Khan,9:38). Here ¢~ indicates that one exchanges his life for the life in the
hereafter.

- Initial place and time (Ol s OSall elail)
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— Initial place, as in: (200s) "waid 045 Awall bl Ga ela3", meaning: "And there
came running from the farthest part of the town, a man, saying: "O my people! Obey
the Messengers"” (Hilali & Khan,36:20). The initial place ‘farthest part of the city' is
indicated by o< which is rendered into ‘from’ as an equivalent.

— Initial time, as in: (108%:sdl) "ad a8 of Bal afs J3l & 38 e Ol Sz
meaning: "Verily, the mosque whose foundation was laid from the first day on piety
is more worthy that you stand therein (to pray)" (Hilali & Khan,9:108). The phrase J.l
25 Is the beginning point of time. The preposition ¢« which speaks of this time is

rendered into '‘from'.

%

- Causality/reasoning (J4=ill) \Where the cause is explained as in: & el Gstadg"
(1955 "3l 3 gel3iall Ga 263131 | meaning: "They thrust their fingers in their ears
to keep out the stunning thunderclap for fear of death " (Hilali & Khan,2:19). In this
verse o~ denotes the reason of putting their fingers into their ears (fear of death).
Therefore, it is rendered to the causal ‘for.

- A synonym of e . For example, (97¢Ls¥)"Guddla UK 55 15 Ge i 8 UK B UL
meaning: "[W]oe to us, we were indeed headless to this" (Hilali & Khan,21:97).

- A synonym of 3, As in the verse: |55 13 55 &1 53 e &5 5 Gl Kel&5 A1 08
(4alaay)) "g'aﬁ\ &=, meaning: "Say (O Muhammad to these pagans): "Think! All
that you invoke besides Allah show me! What have they created of the earth? Or have
they a share in (the creation of) the heavens?" (Hilali & Khan,46:4). The most
probable meaning of ¢« here is .

- Separation, as in: (370N "kl Ga Cudll A Sl | meaning: "[I]n order that Allah
may distinguish the wicked (disbelievers) from the good believers” (Hilali &
Khan,8:37). The preposition ¢« which distinguishes between two opposite segments is
rendered into ‘from’.

- Specification. Where specific individual or group of people are intended, as in: ="
(46:Lil)) "arial 52 (e ASS\ GR0 153 oall | meaning: "[A]mong those who are Jews,
there are some who displace words from their (right) places" ( Hilali &Khan,4:46).
4.1.3'An ()

This is also a multi-purpose preposition used for:

- Distance (48lwall ca23l) | This is the original meaning that ¢e conveys. For example,
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(10168 "¢y 533 g @yl izl a8 S 6l Gin | meaning: "Verily those for
whom the good has preceded from Us, they will be removed far therefrom (Hell)"
(Hilali & Khan,21:101).
- A synonym of (3= . This is evident in (193&Y1) "Gk & Gkl ZE 0" | meaning:
"You shall certainly travel from stage to stage (in this life and in the Hereafter)"
(Hilali & Khan,84:19). meaning: (400 sie3all) "Credl (AT QB e J6") and in:
"Allah said: in a while they will be regretful” (Hilali & Khan,23:40).
- A synonym of e (elevation) as in: (38ess)"4wdl o8 JA% W JA% (23" | meaning:
"And whoever is niggardly, it is only at the expense of his ownself" (Hilali &
Khan,47:38).
- Causality/reasoning (J:xill) . Here the reason is explained as in: Liglle oSG ad "
(2525) "&d ¢ | meaning: "[A]lnd we shall not leave our gods for your (mere)
saying!" (Hilali & Khan,11:25).
- A synonym of ¢ as in: (25¢_s4ll) " & 4550 Ui g3 545" meaning: "And He it is
Who accepts repentance from His slaves™ (Hilali & Khan,42 :25).
- Replacement, as in: (1238all) " il & Guil 333 ¥ L 185" | meaning: "And
fear the Day (of Judgement) when no person shall avail another" (Hilali & Khan , 2 :
123).
4.1.4 Fee (&)
This preposition performs several functions including the following:
- Indication of place and time (ol 3l s <)

- Place, as in this verse: (2¢3 as)) "9'4335‘ S b * 25 e meaning: "The
Romans have been defeated. In the nearer land " (Hilali & Khan,30:2-3)

-Time, as in: (4psl) "G ol 2" | meaning:"Within three to nine years" (Hilali &
Khan,30:4).
- Causality/reasoning (Jdaill csll) as in:(14_s) "abe iie 4 gladl L b 2&aln |
which means: "[A] great torment would have touched you for that whereof you had
spoken™ (Hilali & Khan,24:14).
- Accompaniment (3ll) . This evident in: (38<sl_e 1) "a&l8 o Culd 38 @25 YR E
meaning: "(Allah) will say: "Enter you in the company of nations who passed away
before you" (Hilali & Khan,7:38).
- Comparison (R,dl) | as in: (3845l ) "L Y1 55AY) @ WA sGall § 6 W& | meaning:
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"But little is this enjoyment of the life of this world as compared with the hereafter"
(Hilali & Khan,9:38).

- Elevation (s2=3.91)/a synonym of Jle. This appears in the following verse:

(714k) "Jail g G L&GlaY5" | meaning: "and | will surely crucify you on the

trunks of date-palms” (Hilali & Khan,29:71).

- A synonym of (1)) . This is obvious in: (9a! ) ) "aeal 58l b 2axl ) 33" meaning "but
they put their hands in their mouths " (Hilali & Khan,14:9).

- A synonym of o= . This can be seen in this verse: "8l Rhay sl a&é Jas 3
(203x)) | meaning: "[W]hen He made Prophets among you, made you kings" (Hilali
& Khan,4:20).

4.1.5 'lla ()

Unlike the previous prepositions, ! has a limited number of meanings as listed
below:

- Aim (destination). This involves ending time and place.

- Time: The following verse explains this function: (187 )" Jill o Aaall ) s e—’ :
meaning: "Then complete your sawm (fast) till the nightfall”( Hilali Khan,2:187).

- Place: The following verse explains this: () o150l asiall e S oiay oyl 3l Gain
(1e) ) Ml G i) adY) 2alall | Meaning: " Glorified (and Exalted) be He
(Allah) [above all that (evil) they associate with Him] [Tafsir Qurtubi, Vol. 10, Page
204] Who took His slave (Muhammad ) for a journey by night from Al-Masjid-al-
Haram (at Makkah) to the farthest mosque (in Jerusalem)” (Hilali & Khan,17:1).

- Accompaniment ( Z=<l') . This appears in: "_asS Lo & &) 205l L) 250 1R g
(2:Lil), meaning: “[A]nd devour not their substance (by adding it) to your substance.
Surely, this is a great sin "(Hilali & Khan,4:2).

- Explanation/a synonym of (x=) . This denotation appears in: ‘,Jt al Sald & Jun
(33aus) 4—\5\ 5523 s which means: "He said:" O my Lord! Prison is more to my
liking than to which they invite me" (Hilali & Khan,12:33). This preposition
expresses this meaning when it comes after indications of love or hatred.
- Aim/purpose (L&) |
The following verse holds out this indication: =) 4ias &% os s5aka ) 15 Ly
(13300 see J) "oiall &3ef (15 Ga5LAL | meaning: "And march forth in the way
(which leads) to forgiveness from your Lord " (Hilali & Khan,3:133).
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4.1.6 'Ala (=)

Several meanings are suggested for = in Arabic:

- Elevation («2=3.31) @ This is the core function of this preposition. For example,
(80_8e) nésladd Gl ey gale meaning: "[A]nd on them and on ships you are
carried" (Hilali & Khan,40:80).

- A synonym of () : The following verse reveals this: & ‘dsr— O Ll Jaagn
(15 paaill) A meaning: "And he entered the city at a time of unawareness of it
people” (Hilali & Khan,28:15).

- Causality/Reasoning (Ja=ill/Awd). This is denoted in the following verse: i sl
(28 2al) el daes (e 2855 L e @ 15 855 & adla | meaning: "That they may
witness things that are of benefit to them (i.e. reward of Hajj in the Hereafter, and also
some worldly gain from trade, etc.), and mention the Name of Allah on appointed
days (i.e. 10th, 11th, 12th, and 13th day of Dhul-Hijjah), over the beast of cattle that
He has provided for them (for sacrifice)" (Hilali & Khan,15:28).

- A synonym of a¢ y/ of ge as in: el (15 GSliaalls 2l y 20l o8 48 e gl iy
(177 38y "B a5 GBS | meaning: "and gives his wealth, in spite of love for it,
to the kinsfolk, to the orphans, and to Al-Masakin (the poor) " (Hilali & Khan,2:177).
And in: (622 V) gl (do Gl 57530 8 &5 G5 meaning:"But verily, your Lord is full
of forgiveness for mankind in spite of their wrong doing” (Hilali & Khan,13:6).

- A synonym of (), as in: (2xiikall) "G st 3iks G 8 1113 S8l meaning: "Those
who, when have to receive measure from men, demand full measure”(Hilali & Khan,
83:2).

- A synonym of (ce) as in: (105 <si_e¥) "Gall vy & e Jd v ¢ Je Gaa | which
means: "Proper it is for me that | say nothing concerning Allah but the truth”(Hilali &
Khan,7:105).

- Retractation (<,xiuY)) : as in: ') des ) oo by ¥ 4l o alee ¢ gl Diall Jan ¥
which means: 'But does not give up of God's mercy'.

4.2 Meaning of English Prototypical Prepositions

Since English uses a large number of prepositions, only a small selection, the core
prepositions, can be considered here. Many prototypical prepositions basically deal
with locating objects in space (Murcia & Freeman,1999), and most of the common
prepositions in other languages signify either spatial location or change of location or

extensions into the dimension of time, and so on (Huddleston & Geoffrey,2002). For
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example, 'l am in Hebron', is location based. 'l went to Hebron', denotes change of
location. 'l departed from Hebron', is source indication. Thus, for the translator, what
first comes to mind in deciding how prepositions are to be properly rendered concerns
the 'spatial domain’, since this is their main function. Prepositions can show capital or
temporal relation. They can also indicate manner. However their meanings extend
beyond such rudimentary functions in physical space and metaphorical relations in
mental space. So anchoring the meaning of prepositions in their spatial relationships
is the first step in understanding their basic meanings.

A preposition in English is usually placed before noun and may consist of
multiple words. Some prepositions can have two or three words as in 'out of', ‘on top
of" and 'in front of'. However, such prepositions have coalesced to function as one unit
bearing one indivisible meaning. In addition, some prepositions co-occur with certain
verbs and adjectives, such as 'depend on', ‘afraid of', and 'sorry for'. Moreover, a verb
with different prepositions can demonstrate variable meanings as in 'provide for'-
(save) and 'provide with'- (give). Furthermore, different prepositions with the same
verb in some situations indicate the same meaning, such as ‘compete with/against'.
Certain noun phrases are followed or preceded by certain prepositions, producing
multi-word clusters, such as, ‘from my point of view', 'in return for' (Murcia &
Freeman,1999:403). Finally some prepositions can be omitted, resulting in no change
in meaning, as in: We arrived (on) Friday night.

In function some prepositions have become grammaticised in the sense of
having specific syntactic roles in language that are not determined by their meanings
(Huddleston & Geoffrey,2002: 647). In the case of the structure 'get rid of' for
example, the phrase 'get rid' cannot occur without the 'of' being used at the end and
consequently completing its meaning. This also applies to other prepositions like the
agentive 'by' which cannot be replaced or accompanied by other prepositions.
However, prepositions like 'under' is ordinarily used wherever the speaker deems it
appropriate. Other prepositions are also probable even extending other meanings. In
the construction 'the cat is under the chair’, 'under' is both ordinary and appropriate.
Moreover, other construction like ‘the cat is over/beside/near the table' are also
possible although these distinct prepositions convey different meanings.

"Locating objects in space involves two entities where the relationship between

them is inherently asymmetrical” (Murcia & Freeman,1999:405). One entity
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represents the foreground (figure or trajector) and the other represents the
background (landmark). Both are called the reference point (Tylor,1993). Trajectors
can be physical objects, abstract objects or situations such as events and states.
Landmarks are typically physical objects or places (points or regions) in space or else
something metaphorically represented in those terms (Huddleston & Geoffrey, 648).
In the following example The plane is landing in the airport, the plane is the figure
(trajector) whereas the airport is the background (landmark).

42.1 At

One of the most basic and general prepositions indicating place and time and may
refer to any of the following:

- Specific geographical position: | will see you at school.

- Fixed time point: We start at six o'clock.

- State: Don't speak to him while he is at work.

- Area or skill: He is good at singing.

- Cause: The children are laughing at the clown.

- Target: Don't throw stones at the glass.

- Degree: Water boils at 100 cent grade.

- Direction: That boy is pointing at the tiger.

- Manner and circumstance: | drove at full speed.

4.2.20n

A basic preposition used to indicate:

- Physical contact at a higher point: Please return the books on the shelves.

- Days and dates: He was born on Feb. 2",1990.

- Means of communication: | saw this film on TV.

- Reference (concerning): I read an article on the military.

423 In

Another core preposition that indicates:

- Enclosure of time: The World War I broke out in 1916.

- Enclosure of place: The machine is in the store.

- Future appointment: Come back in 20 minutes.

- Language: Speak in English.

- Currency: Pay me in dollars.

- Expressions: In loud voice.
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4.2.4 From

A source preposition used to indicate any of the following:

- Separation from a place: He took the truck from the garage.
- A starting point: They came from Russia.

- Origin: This is a man from China.

- Between two points of time: | work from 6 to 8.

- Between two degrees: This book costs from 15 to 17$.

- Source: Paper is made from wood.

- Reason. He died from disease.

- Change of state: The finance is going from bad to worse.

- Difference: My car is different from yours.

4.2.5 Off

Another source preposition that also denotes separation from contact with a surface as
in the following example: 'The cup fell off the table'.

4.2.6 Out of

This preposition denotes separation from a landmark. For example: "The juice spilled
out of the glass'.

4.2.7 With

A preposition that signify any of the following:

- Instrumentality: He broke the glass with a stone.

- Accompaniment (together): I went downtown with Sami.

- Alongside/ near: The athletes are running with the train.

- Equal standing: Play with the best.

- In regard to: The guests were pleased with the gift.

- Manner: The director spoke with anger.

- Joining: The Himalayas are covered with snow.

- Location- like notions: I left the gun with Mr. James.

- Properties: Call the boy with the black hair./ a car with a powerful engine.
- Agreement: | agree with you.

- Manner: The captain looked with a smile.

4.2.8 By

A preposition that may denote any of the following:

- Agentive: The novel was written by Dickens.
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- Means: We travelled by plane.

- Motion past a point: the tiger passed by the car.

- Connection/proximity/nearness: They are sitting by the wall.

- Not later than (certain time in the future): The game ends by 5.

- A degree of failure/difference: We missed the train by 10 minutes.

- Multiplication: The office is twenty meters by 15.

- Gradual increase (reduplication): The engineer is testing the tube inch by inch.

- Without help: do it by yourself.

- Metaphorical extensions: Time is passing by.

4.2.9 Through

A preposition used to indicate:

- Penetration: We took the path through the forest.

- Duration: The tree grew old through the years.

- Endurance: You should live through thick and thin.

4.2.10 About

A spatial preposition that refers to spatial movement in any direction (all around) as
in:

- Near: The children went about the yard.

- Proximity: The plane arrives about 3 a.m.

- Concerning: | read a book about chemistry.

4.2.11 Under

Used to signify:

- A lower point: Don't sleep under trees.

- Less than: I will finish in under an hour.

- Degree: The temperatures are under 40 in Palestine.

- Condition: He is under stress.

4.2.12 Over

A vertical preposition that may be used to signify the following:

- A higher point (with contact): He is carrying his gun over his shoulder
(without contact): They flew over the city.

- Action: The thief jumped over the fence.

- Spanning time: We are returning over the weekend.

- More than: It took us over two hours to drive there.
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- Means of communication: You can follow the movie over the TV

4.2.13 Above

A preposition that may signify the following:

- Higher than, for instance: The picture is above the table.

- More than: | bought this shirt above 53.

- Idiomatic usage: above suspicion.

4.2.14 Around

A preposition that may function in the same manner as 'about”:

- State: The police are around the bank.

- Action: the players are running around the stadium.

- Proximity: They are departing around 2:00.

4.2.15 Before

Two meanings are conveyed in the use of this preposition:

- In front of: The thief ran before the police.

- Earlier than: we will leave before the week end.

4.2.16 Below

A preposition that may signify the following:

- Lower than: Put the engine below the surface.

- Less than a degree: Your grade is below average.

4.2.17 Between

This preposition may signify any of the following:

- Intermediate point (place) in relation to two entities. For example, The car hit him
between the school and the university.

- Interaction: The talks between the Palestinians and the Jews are blocked.

- Comparison: There is little to choose between the two.

- Difference: The difference between Europe and Asia is very large.

- Intermediate time: Come between 3 and 5.

- Intermediate degree: Liquids heat between 40 and 50.

- Idiomatic usage: Between you and me.

4.2.18 For

A preposition used to indicate :

- Destination: We set out for Mekkah.

- On behalf of: Do a favor for me.
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- Distance: The railway extends for 10 miles.

- Duration: We have learned French for 5 years.

- Exchange (cost): | bought the car for 2,000$.

- Reason: Shakespeare was famous for his plays.

- Goal (purpose): Grow for export.

- Benefactive: He bought it for me.

- Proxy: | manage the store for Omar.

- Suitability: It is time for reading now.

4.2.19 Of

This central preposition used to signify:

-Names of institutions: The University of Jordan.

- Names of places: The city of Jerusalem. The state of California.
- Portion (part): One of the pilots is creative.

- Possession: This is the parliament of Holland.

- Source: These chairs are made of plastic.

- Cause: They died of cholera.

- Concerning (about): The story of lions is very exciting.

- Separation: They cleared the yard of rocks.

- Genitive: The president of the USA is a black man.

- Geographic origin: The citizens of Africa are mainly black.
- Belonging: the works of Dickens are funny.

4220 To

A preposition that may signify any of the following:

- Direction (goal): We drove to Petra early in the morning.

- Until: We work from 8 to 4.

- Degree: He is wise to the extent that he manufactured a PC.
- Accompaniment: The are dancing to the music.

- End point in change of state: The police beat the protestors to death.
- End point of a period: He will appear from two to three.

- Clock time: It is ten to eight.

- End points/ limits: | can pay in cash to the sum of 2000 dollars.
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4.3 Verses With Unfamiliar Prepositions

431 s Loy Bl Cosiaas sl s Qe lals a3 e 053 L L6 350 Ly iy Gl i
(84 &)see ) "G salivs A (A5 e 03 (55 (358 Y 2630 (e (2l s (o 3 (o5
o sh Gl Loy BLLYIS Cosbany Glals ueLald s sl Y O3 Loy U 05 Lay iy Gl 1 o

(1365 52ll) "¢y salose Al i s Aahe 020 535 (3785 Y 3635 B (sl (35 Lo (onne s

The act of 'sending something down' is the first meaning that springs to mind when
the verb 33 in any tense is mentioned. A minor change in meaning is intended when
it is accompanied by the preposition ll. The phrase I J )—1\ generally means 'sending
down' things or weights from a high point but slowly and carefully, i.e. it performs the
opposite meaning of & (lift). However, in a religious context . d)—\‘ denotes
delivering books, words or obligations to mankind by means of prophets. Several
Qur'anic verses illustrate this meaning, as in this verse: Sl &4 4 Ui &0 G5 A
(10:LsY1) ni 863 | which means: "Indeed, We have sent down for you (O mankind) a
Book, (the Qur'an) in which there is Dhikrukum, (your Reminder or an honor for you
i.e. honor for the one who follows the teaching of the Qur'an and acts on its orders).
Will you not then understand?" ( Hilali & Khan,21:10). All mankind is addressed in
this verse. The book (the Qur'an) is delivered to all, but not to each individually. It
was sent down to mankind indirectly as it was revealed to the Prophet Muhammad
(PBUH), who then delivered the message to mankind.

However, an exception occurs when the verb J )4\ iIs accompanied by the
preposition e, as in the first verse. This term -Gl J )a\ may have several different
meanings. First, it may be used to describe that act of dropping objects quickly and
from a high point. In this sense, it is a synonym of the verb iy (fall), which may
involve danger and fear. It may also be used to signify a divine message, with heavy,
weighty words and obligations delivered to the prophets. Allah, the most glorious,
means that he will send such words (the Qur'an) to the prophet Muhammad (PBUH)
in this verse: (1,24k) "8 GiLd) dile Wi W *al | which means: "Ta. Ha. We have
not revealed unto thee (Muhammad) this Qur'an that thou shouldst be distressed”
(Pickthall,20:1,2). The phrase &ile G5 implies that the message is of the utmost
importance. In Islam, the Qur'an, with its weighty and heavy wording, is the most
sacred scripture ever to be vouchsafed to mankind, hence the phrase &lile Gl s used

in this verse.
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The Hadith, the traditions of our Prophet Muhammad (PBUH), record that
when he received revelation from the angel Gabriel, peace be upon him, he would
appear weary, impassive, burdened beneath the weight of the most sacred words
conveyed to him and the most profound obligations he would assume as a result of the
revelation he received'®. A revelation of the divine Will is also suggested by the
preposition &, as in this verse: W& 0753 O &) adails b ai%e G o G G55))5a0 D8 &
(112 cxildly Guia’sa &% ) i 18 J6 oWl G 33 |, which means: "When the disciples
said: O Jesus, son of Mary! Is thy Lord able to send down for us a table spread with
food from heaven ? He said: Observe your duty to Allah, if ye are true believers"
(Pickthall,5:112). It is not an ordinary meal that is intended in this verse, but one that
is sent from the heavens; a sacred meal that true believers and those who will come
after them will ever remember. For this reason, the preposition = is used. However,
when unbelievers are addressed, the preposition e suggests punishment and torment,
as is evident in the verse below: "osilia 48 2b 13 wal I3 13 UG agale G35 1Y) LAan
(77 oswsdl) , Which means: "Until, when We open for them the gate of severe
punishment, then lo! They will be plunged into destruction with deep regrets, sorrows
and in despair" (Hilali & Khan,23:77). The context of this verse and that of the others
as well indicates that the unbelievers shall be punished and tormented in hellfire. But
what is the intended message conveyed by the verb J )a\ when it is accompanied by
the preposition & (e J) in the first verse?

Various linguists explanations of the phrase e J )4\ have been offered. First
Az-Zamakhshari argues that prophet Muhammad (PBUH) is ordered to speak about
himself and his followers as well. The former is unveiled by the singular form 35—
say, Muhammad- whereas the latter is suggested by the use of the plural form Gl (we
believe). He also argues that the plural form Wile conveys the sense of nobility and
honor attributed to Prophet Muhammad(PBUH). He adds that = d)—\‘ would involve
the revelation of sacred texts to prophets as well as to their followers. In other words
the preposition = implies, in addition to its own meaning, the sense of I . It is the

more comprehensive while sl has a more restricted meaning™.

"B e daiil dipa )5 cic aaiid all aadll 4l A s gl adde J3n i) aily Asle s 10

(2es )

Gl 3 o 5 (B o panall 325 I3l ¢laiYly dan (a5 s e i 0l by adle 0 Lo il gy Sl

Gomr i ot 3 U 38 A1l (s a0 (e YD) o ghall oS0 LS s (e oS oy e o s
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Almost the same argument has been proposed by An-Nasafi. According to his
view, the Prophet Muhammad (PBUH) is commanded to speak of himself in the
plural form Ll -unto us- as is commonly done by kings and other royalty*.

Concerning Ibn 'Adel's interpretation, the content of both verses is similar
though the addressees are different. Both verses involve the command that one
professes his or her belief in Allah and in the sacred books that were revealed to his
prophets. However, the speech (command) in the first verse is dictated specifically to
the Prophet Muhammad rather than his people because the text is transmitted to him
alone. This is conveyed by the verb NS -say- Muhammad. The intended meaning is
that it is for Prophet Muhammad(PBUH) and is conveyed by the preposition le. But
the speech (command) in the latter verse addresses the whole of the Muslim
community, as suggested by the use of the plural form V558 , which conveys an order
to the Prophet and to all of the Muslim community. Accordingly, the only possible
phrasing is ! d)a\ because the sacred books are revealed to the prophets and their
followers as well. Further, 1bn 'Adel quotes Ibn Atiyya, pointing out that "what is
revealed to the prophets is eventually revealed to the other people”. To this end, he
also quotes Al-Raghib explaining that "since the speech is revealed to the Prophet
alone without any human mediators, the preposition =, which expresses highness
and greatness is appropriate. But when the speech is extended to the community
through the Prophet who communicates it to them, the preposition ) which expresses

communication is the more appropriate"*,

) aitns 35 m I a0 dlazan ciinal o sa gl 1l €LY oy Lelia (he 235 L g ¢ Dlau)

O A5 (159 58) Al (Ll 5 (08) sl (o) L) g . AT (a0 s cinall aalis )5 elad (o))
Mt 38 oY) Ay e aeiily g e Slaial) ok e oa sl 4l D el OF cgiaall s Jus

(380/ 1¢s_riaa )

3 V38 Yl A (pa s i 08 s (s e 1 Lo il gy Ll (R O3 Ly iy inle 08y 22
«d 3y g2 5 aps AN e Wla) ol plall Al LS ansi e 2SS (s al 5l (Ll (B g5 By 3 el
85 elad s M () oy 358 m I o sl 3] epminal) 2 9m o1 oleBV) Capas 8 RN (A5 o Dain¥) i Lin
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sV Laial Y1 oda i 413
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Next Abu-Ass'ud points out that <l Ual 0 - say, Muhammad, we believe in
Allah- is a command for the Prophet to speak of himself and his followers at the same
time. The plural form in Wil d)n\ is also used either because the Quran is revealed to
all Muslims through Prophet Muhammad and what is to be communicated to one is to
be communicated to all, or to speak of the Prophet himself which is more likely. The
plural form Wle reflects dignity and eminence of Prophet Muhammad (PBUH).
Finally, according to the website™ that the speech (command) in the first verse is
conveyed directly to the Prophet, so W= J5 is used, while the speech in the latter
verse is directed to believers, but only indirectly through the Prophet, and so L) J3i is
used.

The explanation offered by Az-Zamakhshri and Al-Nasafi is likely to come the
closest to the original intent of Lule d)n\ , that is it indicates both the Prophet and his
community. On the one hand, some verses in the Qur'an in which mankind is intended
are stated with & 331 as in the following verse: &ils 5 (s 13 Ll adile G5 & 231 s L
(263 e ¥l "RA &S 658 Wy W5, which means: "O Children of Adam! We have
revealed unto you raiment to conceal your shame, and splendid vesture, but the

raiment of restraint from evil, that is best" (Pickthall,7:26). The speech in this verse is

B (5 e D) e o O 4l Lesland fand) Jadly il Lail 5 cons 5 L iy paall of 209 Aphae
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intended for all mankind, including prophets, yet the phrase &ile Gl s used. If it
were restricted to prophets, it would not be possible or appropriate for people in

general. However, other verses addressing Prophet Muhammad and other people

@

stated with ) 333 . Consider this verse: sials 2 05 L (all Gl “&A0 atl) Gy
(443G 3R meaning: "[A]nd We have revealed unto thee the Remembrance that
thou mayst explain to mankind that which hath been revealed for them, and that haply
they may reflect"(Pickthall,16:44). The phrase &l G35 js used although the
Remembrance (the Qur'an) is revealed unto Prophet Muhammad exclusively. The
mandate to disseminate this Qur'an to the community of believers is conveyed by the
use of all J3 as well. In Az-Zamkhshari's and An-Nasafi's explanations, it is more
likely that = is indicative of the Prophets' intrinsic or inherent dignity, of their
elevated status among the community of believers, and of their grand, visionary
insight. 1, therefore, prefer the interpretation that 1= allows for greater flexibility in
meaning. It also carries and conveys the meaning of ! in the first verse as well.
Those truths which are transmitted, or 'sent down' to prophets are eventually
transferred to their followers. We turn now to the issue of how the meaning of both
verses have been rendered in English and to the loss of meaning entailed in the
process of translation.
s G5 Ly LU Gstay Blalds dielalds i) o O Ly Wite g Ly i T O
(840 e J) "G salion 41 (255 24he 521 (5 (3580 Y 2630 dha Gl s (oane
"Say (O Muhammad, PBUH) "We believe in Allah and in what has been sent down
to us, and what was sent down to Ibrahim (Abraham), Isma'il (Ishmael), Ishaque
(Isaac), Ya'qub (Jacob) and Al-Asbat [the twelve sons of Ya'qub (Jacob)] and what
was given to Musa (Moses), 'lesa (Jesus) and the Prophets from their Lord. We make
no distinction between one another among them and to Him (Allah) we have
submitted (in Islam)” (Hilali & Khan,3:84).
"Say (O Muhammad): We believe in Allah and that which is revealed unto us and that
which was revealed unto Abraham and Ishmael and Isaac and Jacob and the tribes,
and that which was vouchsafed unto Moses and Jesus and the prophets from their
Lord. We make no distinction between any of them, and unto Him we have
surrendered"” (Pickthall,3:84).
"Say: "We believe in Allah, and in what has been revealed to us and what was

revealed to Abraham, Isma'il, Isaac, Jacob, and the Tribes, and in (the Books) given to
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Moses, Jesus, and the prophets, from their Lord: We make no distinction between
one and another among them, and to Allah do we bow our will (in Islam)" (Yusuf
Ali,3:84).
"Say, "We believe in God, and in what was revealed to us; and in what was revealed
to Abraham, and Ishmael, and Isaac, and Jacob, and the Patriarchs; and in what was
given to Moses, and Jesus, and the prophets from their Lord. We make no distinction
between any of them, and to Him we submit™ ( Itani,3:84).

omish s Ly WL sy Bl s el s a5l ) O Ly L) g5 Ly iy el 1]

(1365 ) "¢y saln 4l s 2t 280 G35 (328 Y 2635 e (o) (35l ey (oo 3
"Say (O Muslims), "We believe in Allah and that which has been sent down to us and
that which has been sent down to Ibrahim (Abraham), Isma'il (Ishmael) Ishaque
(Isaac), Ya'qub (Jacob), and to Al-Asbat [the twelve sons of Ya'qub (Jacob)], and that
which has been given to Musa (Moses) and 'lesa (Jesus), and that which has been
given to the Prophets from their Lord. We make no distinction between any of them,
and to Him we have submitted (in Islam)" (Hilali & Khan,2:136).
"Say (O Muslims):We believe in Allah and that which is revealed unto us and that
which was revealed unto Abraham, and Ishmael, and lIsaac, and Jacob, and the tribes,
and that which Moses and Jesus received, and that which the prophets received from
their Lord. We make no distinction between any of them, and unto Him we have
surrendered" (Pickthall,2:136).
"Say ye: "We believe in Allah, and the revelation given to us, and to Abraham,
Isma'il, Isaac, Jacob, and the Tribes, and that given to Moses and Jesus, and that
given to (all) prophets from their Lord: We make no difference between one and
another of them: And we bow to Allah (in Islam)" (Yusuf Ali,2:136).
"Say, "We believe in God; and in what was revealed to us; and in what was revealed
to Abraham, and Ishmael, and Isaac, and Jacob, and the Patriarchs; and in what was
given to Moses and Jesus; and in what was given to the prophets-from their Lord. We
make no distinction between any of them, and to Him we surrender" (Itani,2:136).
Since the verbs 'si# « J& tightly affect the meaning of the two verses, their

translations should be examined. Going over the various translations of the first verse
with Ll dy\ ....dJ8 the following conclusions may be drawn. In their translations,
Hilali & Khan, together with Pickthall, identify the addressee (Muhammad), making a

distinction between the addressee in this verse and in the latter verse with Ll J i -1 51 &
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where the addressee is understood to be the believers (Muslims). Readers of these
translations will easily recognize that the addressee here is Muhammad (PBUH),
whereas the believers are addressed in the latter. However, both Yusuf Ali and Itani
have rendered this into "say we believe” in such a way as to make no distinction
between the addressee in the two verses. The reader is to understand that both verses
address believers (Muslims) in general. Accordingly, we may conclude that the
translations of Hilali & Khan and Pickthall are the more accurate and specific in this
regard.

Concerning the phrase e J )4\ which may suggest the importance of these
prophets and of the sacred words vouchsafed to them and to their community of
believers, Pickthall demonstrates the most profound understanding of its meaning
because he rendered it to "revealed unto us" which suggests the vigor indication, the
eminence of the prophets and the weighty sacred texts revealed to them. The other
translations, "sent down to us, revealed to us", suggest that the revealed texts in reality
concern quite ordinary matters. For this reason, then, Pickthall’s translation is
arguably the more appropriate.

Regarding the second verse, the injunction Ul id% is directed primarily to
Muslims. Both Hilali & Khan and Pickthall apparently concur and, thus, render it as
(O, Muslims), leaving no doubt that Muslims are the addressees. However, Yusuf Ali
and Itani rendered it into (we) which entails the assumption that Muslims in general
are meant. This may reflect deeper linguistic knowledge on the part of Pickthall and
Hilali& Khan. Further, the phrase 1) J )4\ , may indicate that the heavenly books are
communicated to Muslims by prophets. Pickthall, in particular, rendered it as
(revealed unto us) which he also uses in rendering lile d)—\‘ indicating that no
distinction is to be made between the two phrases. Hilali & Khan, Yusuf Ali and Itani
rendered it as "sent down to us, given to us, revealed to us" respectively indicating
that Muslims in general are meant. In this particular instance, then, Pickthall is less
accurate.

4.3.2
(5o lostll) "6 5 ey 8 2T 5l 85 2 $105 L b 85705 Ll &1 200 (Jas 1 805l 2l S8 v -
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The preposition . functions mainly as spatial indicator. However in the first verse,

there is no ‘place’ to which the preposition may refer; thus, the reader of the
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translation may be entirely unaware of the alternate—or 'hidden' meaning. Native
speakers of Arabic are accustomed to seeing the word (3554 )- provision- and its
derivations accompanied by the preposition ’«. This preposition can either precede or
follow the word, as is apparent in this verse, for example: Y3 & B3u & sl S

(60 3_84d0) "(prwda g'a’ﬁ‘ & 135, which means: "Eat and drink of that which Allah has
provided and do not act corruptly, making mischief on the earth” (Hilali &
Khan,2:60). The preposition ¢« has several meanings, but it operates more commonly
as a space indicator, too. Place indication is obvious in the following verse: A3 G Gl
(355l ) "adis Gaa Tad 5 gha SI&5 4501 14 375 &l (&L which means: "And We said: "O
Adam! Dwell you and your wife in the Paradise and eat both of you freely with
pleasure and delight of things therein as wherever you will" (Hilali & Khan,2:35).

However, the preposition & in the first verse operates unconventionally. Such
phrases as & éﬁ})‘j are unusual in Arabic though phrases like 4 éiﬁjjﬁ occur
quite frequently. The linguistic role of the preposition . in the first verse has been the
subject of concern to linguists. Accordingly, a brief review of their positions is useful
in the present context.

An-Nasafi explains that the command issued in the first verse- L8 ?@33‘3 -
involves business dealings using funds left to orphans by their families. It also implies
that these funds belong legally to the orphans and not to their guardians. The
guardians have no legal right to ownership in this instance. Their function is only to
look after the financial interests of their charges. The guardians are entitled to use
available funds to feed and clothe them, to provide for them generally, and to cover
their own expenses with any profits that may accrue from business dealings involving
their wards. Concerning the latter verse, An-Nasafi argues that the phrase S50 A
implies that it is permissible to give the orphans, their relatives, and the poor some of
the property to be divided among the inheritors. However, this use of financial assets
is to be considered non-obligatory, but as a charity™.

Abu-Ass'ud agrees with this interpretation. He maintains that the command

e 2283505 | involving profits resulting from trade conducted with the orphans'
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money, should be understood as a way of increasing the assets so that their expenses
can continue to be paid from the profits without touching the original amount of the
inheritance. Like An-Nasafi, Abu-Ass'ud’s position is that the orphans are legally the
owners of the estate that is managed by the guardians, but the phrase 4 8500
implies that giving to the relatives, the poor, and the orphans is not obligatory but is
permissible and likeable, i.e. in this case, they have no legal rights although they do in
the first!’.

Clearly, according to the website’®, the choice of preposition is crucial in

understanding how the property of orphans is to be handled and what provisions are to
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be made concerning their financial welfare. Evidently, the preposition choice has
deep indications on which different provisions are constituted. The preposition & in
the first verse indicates that only the orphans themselves are the rightful owners of
estates left to them, even if their appointed guardians are granted temporary control of
their funds. Guardians may not claim ownership of properties to be divided. This is
clear in the second verse with the use of 4s . In the first verse, the preposition
indicates how the orphans' inheritance may be used to generate funds from which
their present and future expenses may be paid. Each of these prepositions serves a
distinct and specific function. But how well are such legal matters and their ethical
ramifications articulated in translations?

" 575%a V38 el 15l A b 5805 L ah 85715 s K12 Jaa 1 405l cleal 1 S g
"And give not unto the foolish your property which Allah has made means of support
for you, but feed and clothe them therewith, and speak to them words of kindness and
justice” (Hilali & Khan,5:5).
"Give not unto the foolish (what is in) your (keeping of their) wealth, which Allah
hath given you to maintain; but feed and clothe them from it, and speak kindly unto
them" (Pickthall,5:5).
"To those weak of understanding Make not over your property, which Allah hath
made a means of support for you, but feed and clothe them therewith, and speak to
them words of kindness and justice" (Yusuf Ali,5:5).
"Do not give the immature your money which God has assigned to you for support.
But provide for them from it, and clothe them, and speak to them with kind words"
(Itani,5:5).

"By ma V3B 2l s e b A58 sl Ay ol S aaall Soas 1y e
"And when the relatives and the orphans and Al-Masakin (the poor) are present at the
time of division, give them out of the property, and speak to them words of kindness
and justice"(Hilali & Khan,5:8).
"And when kinsfolk and orphans and the needy are present at the division (of the
heritage), bestow on them therefrom and speak kindly unto them"(Pickthall,5:8).
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"But if at the time of division other relatives, or orphans or poor, are present, feed
them out of the (property), and speak to them words of kindness and justice"
(Yusuf Ali,5:8).

"If the distribution is attended by the relatives, and the orphans, and the needy, give
them something out of it, and speak to them kindly"(Itani,5:8).

Going over the translations of the first verse, with s 2 555 | the following
observations should be noticed. In their effort, Hilali & Khan did not explain that the
property belongs to the orphans for they rendered it as "give not unto the foolish your
property". A reader of their translation might surmise that the guardians are to provide
for the orphans from their (guardians’) own property. This conclusion, however, does
not follow from the linguistic analysis. It would appear, then, that they dealt with the
surface meaning of the words only, paying no attention to the linguistic role of the
preposition 4.

Moving to Pickthall's rendition, it is noticed that he triggered the core point the
verse introduces. In his explanation, Pickthall clarified the ownership of the property
in his statement "(what is in) your (keeping of their) wealth, which Allah hath given
you to maintain”. He pointed out the orphans’ ownership through the statement "what
is in your keeping of their wealth” on one hand. On the other hand, he explained that
the guardians do not own this property, but are only trustees through the statement
"which Allah hath given you to maintain”. The issue of legal ownership is reaffirmed
in the statement "but feed and clothe from it" where the pronoun (it) refers to the
property identified previously.

In Yusuf Ali's rendition "Make not over your property", a reader might be given
to understand that the property referred to belongs to the guardians, and so the
linguistic function of the preposition & vanishes again. Therefore, it’s arguable that in
this translation, the surface meaning of & éiﬁjb\j ‘translates’, but at the expense of
paying no attention to their subtle indications which are fully present the classical
Arabic. The same might also be said of Itani's translation. For example, in this case,
when the guardians are addressed "do not give the immature your money", it is clear
that the property is theirs (the guardians’), whereas in the original (and this is apparent
in the Arabic), it is the property of the orphans. So again, the crucial function of the
preposition 4 is unrecognized, and in translation much of the original meaning

carried in Qur’anic Arabic is sidestepped or lost.
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Thus, Pickthall's translation, in addition to being the more accurate, reflects a
deep linguistic knowledge in the rendering of the phrase & 85,13 L making respect to
the grammatical role of the preposition here. The reader understands that that the
orphans are the owners and that whatever is given to them or used to meet their basic
needs comes from their own funds. The other three translations suggest that the
orphans are provided for from the property or financial resources of their guardians.
Only the surface meaning is conveyed in these translations, and thus, they fail to
preserve the multiplicity of the intended meaning.

The second verse with 4« 3 $3515 is familiar in Arabic and is far less complex.
Each of the translations conveys the intended message, i.e., that the property belongs
to the estate and that the relatives, the orphans, and the poor have no legal claim to the
financial resources. Therefore, whatever is given to them is given as charity. This is
obvious in Hilali & Khan's terminology (...... are present at the time of division, give
them out of the property), and Pickthall emphasizes this to a greater degree than the
others by the adding (of the heritage), meaning that these groups (the relatives, the
orphans, the poor) are not beneficiaries but attend the division of this heritage. Yusuf
Ali demonstrates that these groups are not to be considered beneficiaries by referring
to (other relatives......... are present), meaning that they are involved in the division
of the estate, but are not inheritors. The same might also be said about Itani.
4.3.3

S il ol 1 (2ad T sl O L35 5l agd (18 s G ya e 3 Gl o
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Firstly, the background of the two verses is completely different. Whilst the first
verse unveils the real intention of the hypocrites — that is their affinity with and
loyalty to unbelievers-, the second urges true believers to compete for the forgiveness
of Allah and his great Paradise. The indication of the latter verse with the phrase
Y 1s= L3 is not debatable since this form is frequently used in Arabic and Arabic
speakers are familiar with. However, the meaning of the first verse which is de-
familiarised by the preposition & is difficult to understand. This difficulty is
attributable to the special linguistic role played by the preposition & that governs the
meaning of the verb el , severing it from its common context. Such statements are

unusual even in the holy Quran. The verb ¢ Jtwi is usually followed by the preposition ! and
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the construction indicates competing for something. In other words, it can be a synonym of
the verb it -compete- as in the following verse: leae s &85 Ge 3)ske ) 1l
(21aadl) "alle’ys i 15T Gl Skl (m 2§15 Slalll (=748 | which means: “Race one with
another for forgiveness from your Lord and a Garden whereof the breadth is as the
breadth of the heavens and the earth, which is in store for those who believe in Allah
and His messengers™(Pickthall,57:21). The verb | s&\ | along with the phrase Y s s,
carries the same meaning (race, hasten, compete). Moreover, the two verses urge true
believers to race for the forgiveness of Allah and the Paradise to come.

However, he phrase & ¢ Jbs is unfamiliar even in the Quran. In some situations
it indicates evil as in s &se Ut in the first verse above, but it indicates good deeds in
other situations as in the following verse: &ss <bssxally &55aas AW a5y Ay & s
(1140 e 1) "Gaadlall (ra Ay, epal) o G iy S e, meaning: "They believe
in Allah and the Last Day, and enjoin right conduct and forbid indecency, and vie one
with another in good works. These are of the righteous™ (Pickthall,3:114). It is obvious
that & &= bt is used with <&l or good work, but in the first verse, the phrase s s
8 is used with 'evil deeds', as will be explained later. But what is the intended meaning in
the first verse and how is it affected by the preposition # ? Linguists are referred to so as
to unveil this special indication.

5 il (o O 0 (a0 U O (B85 ol e 198 i G ol 3 Gl 58
RUWRCENE- INEYY (PR RO RO

According to Az-Zamakhshari ss &se_lsd means that the hypocrites (cssitall)
take the Jews and the Christians who are unbelievers as their true friends although
Allah strictly forbade this. They love them; they incorporate with them; they share
belief and thought with them; they ask for their help when they need to. He uses the
phrase Y154 8 (5485 — merge with them- to make it evident that the hypocrites are
linked psychologically and physically with unbelievers. This also indicates that the
hypocrites join and unite with unbelievers and will stay within this frame and will
never convert again to Islam®®,

Next, Al-Nasfi confirms the interpretation introduced by Az-Zamakhshari. He
adds that the hypocrites (who suffer from a disease of the heart) assist the unbelievers

and even fight with them against Muslims. Moreover, the hypocrites support the
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unbelievers both psychologically and physically against Muslims®. Abuss'ud
provides more profound analysis. He states that the hypocrites hasten to the Jews and
the Christians showing their affinity and love for these unbelievers. They are firm in
their friendship and loyal to unbelievers so that they become part of them and will
never convert to Islam again®. Many other verses from Quran may support these
interpretations. Allah, the most glorious revealed: <l A 13) & QS 3 2&e 375 5
Gl s B0 5% 2l 19) 070 8 cund 1 pla sds LR i 1S S8 W 15005 e S
(140 slall) "aes fga i G :),é\-ﬂ‘} ,which means: "He hath already revealed unto you in
the Scripture that, when ye hear the revelations of Allah rejected and derided, (ye) sit
not with them (who disbelieve and mock) until they engage in some other
conversation. Lo! in that case (if ye stayed) ye would be like unto them. Lo! Allah
will gather hypocrites and disbelievers, all together, into hell” (Peckthall,4:140).
Once again Allah declared that the hypocrites and the unbelievers are alike in their
beliefs and so will have common fate in the hellfire. This all shows that the hypocrites
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conceal all enmity to Muslims, whereas they reveal loyalty and dedication to non
Muslims. So, Muslims must always be cautious of these inveterate bitter enemies.
ol el a0 Sl el Aa 5 K35 a0k ) 18 s
This verse is generally easy to perceive. The phrase ! 1= _ls3 holds the common
meaning that is to hasten or race for a certain objective. Linguists reveal no
considerable distinction in rendering its meaning. Beginning with An-Nasafi, the
intended meaning of the verse is to race for what leads to the forgiveness of Allah, the
Glorious, and consequently to the Paradise. This includes intentions, deeds, and so
ever??, Next, Abussu'ud states that it implies racing to Islam, to repentance, to the
Jihad —fighting against enemies- and to devotion to Allah. It may even imply to
perform all duties that Allah has ordered us to do and leave all forbidden things that
Allah has ordered us to avoid. This really leads to the forgiveness of Allah and to be
rewarded the Paradise?®. But how do translators render these two verses? Here are
some of the translations:
5 il (o O 0 o505 Ul 0 L85 (5l e G108 S D i off 8 o) 280
et o] 15520 e e 1 A e o i
"And you see those in whose hearts there is a disease (of hypocrisy), they hurry to
their friendship, saying: "We fear lest some misfortune of a disaster may befall us."
Perhaps Allah may bring a victory or a decision according to His Will. Then
they will become regretful for what they have been keeping as a secret in themselves™
(Hilali & Khan,5:52).
"And thou sees those in whose heart is a disease race toward them, saying: We fear

lest a change of fortune befall us. And it may happen that Allah will vouchsafe (unto
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thee) the victory, or a commandment from His presence. Then will they repent them
of their secret thoughts™ (Pickthall,5:52).

"Those in whose hearts is a disease - thou seest how eagerly they run about amongst
them, saying: "We do fear lest a change of fortune bring us disaster." Ah! perhaps
Allah will give (thee) victory, or a decision according to His will. Then will they
repent of the thoughts which they secretly harbored in their hearts” (Yusuf Ali,5:52).
"You will see those in whose hearts is sickness racing towards them. They say, "We
fear the wheel of fate may turn against us.” But perhaps God will bring about victory,
or some event of His making; thereupon they will regret what they concealed within
themselves” (Itani,5:52).

Hilali and Khan's rendition almost performed the intended meaning that the
preposition & initiates. On one hand, the kind of disease intended in the verse
‘hypocrisy' is evidently shown, and the relationship between the hypocrites and the
unbelievers is also expressed, on the other hand. The word 'friendship' that they used
reflects the deep correlation between both sides and implies their implacable enmity
towards Muslims. Besides, this term (friendship) denotes the psychological
relationship between the hypocrites and the unbelievers. The hurry is not only
physically for direction but psychologically for their love also.

Pickthall's translation has some serious flaws. First, the people whose hearts
diseased are not named. Then he treated the preposition - as a direction indicator in the
phrase 'race towards them' showing no consideration for to the hypocrites' hearty affinity for
unbelievers. It can be noticed that his rendition has not conveyed the real role that the
preposition * has forced

Next, Yusuf Ali also has not explained that the hypocrites are intended but left
that for the reader's knowledge to comprehend it. Even though he used the word
‘eagerly’ to perform the strong friendship with unbelievers, he has not conveyed the
psychological relationship with them. Rendering the phrase & el into "run
about amongst them" indicates direction rather than intention. So, his work also has
not triggered the intended role of the preposition (.

Regarding Itani's rendition, the preposition 4 is treated as a direction indicator,
too. This is noticed in the word ‘towards' which he uses as an equivalent for & The
word (sickness) also implies physical disease while the psychological disease is

intended. So it seems that he is concerned with the surface meaning of these core
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words. Thus, Hilali & Khan perform the most accurate translation for they rendered
the phrase (k& Gse_lw) as "they hurry to their friendship” which almost reveals its
intended linguistic meaning.

A S SR THO S O R S N P T

"And march forth in the way (which leads to) forgiveness from your Lord, and for
Paradise as wide as are the heavens and the earth, prepared for Al-Muttaqun (the
pious)” (Hilali & Khan,3:133).
"And vie one with another for forgiveness from your Lord, and for a paradise as wide
as are the heavens and the earth, prepared for those who ward off (evil)"
(Pickthall,3:133).
"Be quick in the race for forgiveness from your Lord, and for a Garden whose
width is that (of the whole) of the heavens and of the earth, prepared for the
righteous™ (Yusuf Ali,3:133).

"And race towards forgiveness from your Lord, and a Garden as wide as the
heavens and the earth, prepared for the righteous" (Itani,3:133).

In Hilali & Khan's rendition of the phrase Il 's= s as "march forth", the
intended meaning is almost conveyed. The term 'march’ is a proper equivalent for
ls= w3 and forth' is proper for ! . They went farther in their statement ‘in the way
which leads to' revealing that marching cannot be to forgiveness or paradise
themselves but to what leads to them of good deeds. In other words forgiveness and
paradise cannot be achieved without these deeds which constitute the way to this
noble goal. However, this phrase (in the way) may be understood by simple readers as
indication for direction whereas the deeds are meant. Pickthall's rendition "vie with
one another for forgiveness...." also bears the intended meaning of Y Jse lus |
Further, he used the word ‘for' to convey the meaning of I and avoided any
indication for direction which may mislead a reader in comprehending the intended
meaning, the good deeds. Moving to Yusuf Ali, the intended meaning of ! 1 s= Jlu5s is
also conveyed through his statement "be quick for forgiveness™. However, like Hilali
& Khan, he used the word ‘forward" which may be perceived as direction indicator.
Finally, although Itani also extended the meaning of ! 1s=_t5 in the rendition "race
towards forgiveness”, he used the word 'towards' which may appear as direction

indication. So it can be said that Pickthall and Yusufali are more precise than Hilali &
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Khan and Itani as they revealed deeper understanding of the meaning of the

construction (! | se b,

4.3.4

S Y5 Gl Ly Leie Dela L Gl il 108 Y5 A0y &8558 A5 ) de AR5V SHEE Yy

(151 :obestl) "0 5fek3 400 4y 0 205 G5l ) 40 258 30 G
Bl ) "ieS as Gl &8 &) 05 &85 430 @l ad Lyl 6 vy
The topic of these two verses is poverty. Despite the similarity of the text and the subject
of the two verses, each indicates a specific and different meaning. The preposition = and
the word 432 constitute a long interval between the two verses. One of the major
functions of (» is spatial and temporal time indications though no time or place are
indicated here. Another function that ¢~ also performs is the causal dimension as
revealed in the following verse: o &eabtial &staia 355 32 55 Gialls 48 Ll (2 (A o
(1982 "o sl baas i, wsell D dgelsall a ogiY which means: "Or like a
rainstorm from the sky, wherein is darkness, thunder and the flash of lightning. They
thrust their fingers in their ears by reason of the thunder-claps, for fear of death, Allah
encompasseth the disbelievers (in His guidance, His omniscience and His
omnipotence)” (Pickthall,2:19). Obviously o« clarifies the reason why unbelievers
hasten to put their fingers into their ears. But, despite perceiving the causal denotation
of o+, the kind of poverty that the verse speaks of is still problematic to understand.
Warning and drawing attention to danger are denotations of the word 4xis and its
derivations. It also indicates fear as in the following verse: ol 4 A Al G & sl il
(212 ) "l 2 5l & #8AS5 2655 G54a5 Jiast , meaning: "Such as unite that which
Allah hath commandeth should be joined, and fear their Lord, and dread a woeful
reckoning”(Pickthall,13:21).

The verb A3 a derivative of 43, generally speaks of prospective fear and
danger. It is associated with the heart and emotions and reveals positive connotations
in many Qur'anic verses as in the above. In the above verse, respect and appreciation
is the intended meaning that this term tends to convey, not frightfulness. Such kind of
fear motivates for good deeds, devotion to Allah and consequently a great reward, the
Paradise. However in other situations it bears the negative meaning of frightfulness
and horror as in the following verse: 1515 8all Ta805 &l 1,4 23 g8 gl 5 o
Gle SO Al W) ey 28 Sl 51 0 38 Gl 54 245 (55813 O 2l G L K3
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which means:

Hast thou not seen those unto whom it was said: Withhold your hands, establish worship and
pay the poor due, but when fighting was prescribed for them behold! a party of them fear
mankind even as their fear of Allah or with greater fear, and say: Our Lord! Why hast Thou
ordained fighting for us ? If only Thou wouldst give us respite yet a while! Say (unto them,
O Muhammad): The comfort of this world is scant; the Hereafter will be better for him who

wardeth off (evil); and ye will not be wronged the down upon a date-stone (Pickthall,4:77).
Here Allah declares that the hypocrites fear people more than they fear Allah and this
fear leads them to wrong deeds and, consequently, to hellfire. Such statements with ¢
and 4:3s | or its derivatives, are common in Arabic but linguists offer profound

meanings intended below the surface meanings of the two words in these verses.

O B8 Yy Gl Ly Leb D e Gl sl 15308 W5 20015 288575 GR35 (83U Gya g3 51 150 51
o5t 4 4 25 0 G5l ) i 28

Az-Zamakhshari argues that the intended meaning of 3> (» is because of
poverty, where (= indentifies the cause of this poverty. But it should be known that
current poverty which has already become part of the parents' life is meant here. So,
this verse speaks about present®. An-Nasafi offers similar interpretation. He argues
that current poverty that the parents suffer at present is meant by this phrase, so,
identify the reason of killing children. Furthermore, The preposition » also denotes
cause as in the analysis of Az-Zamakhshari's ?°. This interpretation is also confirmed
by Abuss'ud who emphasizes that 3> &« denotes current poverty that parents suffer

at the time?. Finally, according to the website?’, the same meaning is intended by the

(79/2 & »iaa3))) (3] 4382 4l i€ aipid o 58 Jal e (O] 00) 2
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phrase &> &« which is speaking of current poverty that is part of the parents' life. It
is also mentioned that the two verses are similar in context, but different in meaning
and the difference is very precise.

But how do translators render this verse; have they provided the time reference
of this verse in their efforts? here are some of their renditions.
"[K]ill not your children because of poverty - We provide sustenance for you and for
them; come not near to Al-Fawahish (shameful sins, illegal sexual intercourse, etc.)
whether committed openly or secretly, and kill not anyone whom Allah has forbidden,
except for a just cause (according to Islamic law). This He has commanded you that
you may understand' (Hilali & Khan,6:151).
"[A]nd that ye slay not your children because of penury - We provide for you and for
them - and that ye draw not nigh to lewd things whether open or concealed. And that
ye slay not the life which Allah hath made sacred, save in the course of justice. This
He hath command you, in order that ye may discern’ (Pickthall,6:151).
"[K]ill not your children on a plea of want;- We provide sustenance for you and for
them;- come not nigh to shameful deeds. Whether open or secret; take not life, which
Allah hath made sacred, except by way of justice and law: thus doth He command
you, that ye may learn wisdom” (Yusuf Ali,6:151).

o bl e 3V Y1 e anaiy agac ) & 4un go Ul sS3al) el Qs agd ) (lasa
ey rella Jiil) e el Y o 350 daldd 8 agilialy JedDl alail1 5 ) s s e S
i e 5 i 108 4S8 (35La) A 108 G35« sial) (DY) : Uil 5 (35U (pe I8 1ALy Ll
Gl "1y Und (1S gl )" oS855 () 5 Lol oS 5 43 5385 Lo o) i 30 oS85 ) (g iy
illy o 58 s Ll 1S s (s 08 Y15 ol Ll g e Qe dasii b aie gidll of law AT

12 5300 Lgaidy g 2l g olal) oy g ol puall duin e 1y 35 H3aNS slinay (it g ¢ oSl
(446\23 s2dl ol SIS L iy 58 el i g Lgaidy g

ag Jialg(a) ;g http://www.ibnothaimeen.com/all/books/article_18339.shtm %/
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"[T]hat you do not kill your children because of poverty-We provide for you and for
them; that you do not come near indecencies, whether outward or inward; and that
you do not Kill the soul which God has sanctified-except in the course of justice. All
this He has enjoined upon you, so that you may understand” (Itani,6:151).

In the first translation, Hilali & Khan openly revealed the intended meaning of
the preposition &« in rendering it as "because". This makes it clear for the target
readers to perceive that the verse deals with current poverty and no perplexity will
arise. Pickthall also contributed the real denotation of i« for he rendered it as
"because” making no confusion for target readers to comprehend that this verse
speaks of penury that the family suffers at present. Despite introducing another
equivalent for &« (on), Yusuf Ali also extended the intended meaning for this
preposition. The phrase "on a plea" reveals that it speaks of current poverty too.
Finally, Itani also openly extended the intended meaning of ¢« providing the proper
equivalent "because”. Therefore, the four translations can be said to have revealed the
intended meaning for the target reader who will understand that the current poverty is
spoken of. However they had better add a time indication, such as (current, at
present,...) to draw the attention of English speakers.

s 1S 488 &) K05 155 545 (9 e oy 8y

Az-Zamakhshari says that the phrase (3! 4244 indicates predictable, prospective
poverty that people fear, referring to the future?®. The same interpretation is
contributed by Al-Nasafi who also refers to foreseeable penury in the verse®.
Abuss'ud suggests that the verse refers to predictable poverty providing the same

analysis, t0o®. Finally, according the website®!, similar explanation is introduced and
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an historical background about the occasions of the revelation of both verses is also
mentioned. It is explained that some of the Arabs in the Pre-Islamic days killed their
children when they were growing babies in the wombs of their mothers for fear of
predictable want, so Allah revealed ") i &yl 18 Yy Others killed their
newly born children because they (parents) were poor and they believed would not be
able to afford for their livings, therefore Allah revealed ") &a RO |85 Y5 The
following quotations show how translators dealt with this phrase (3> 433),

"And Kkill not your children for fear of poverty. We provide for them and for you.
Surely, the killing of them is a great sin" (Hilali & Khan,17:31).

" Kill not your children for fear of want, We shall provide for them and for you. Lo!
the slaying of them is great sin™ (Pickthall,17:31).

"Kill not your children for fear of want: We shall provide sustenance for them as well
as for you. Verily the killing of them is a great sin" (Yusuf Ali,17:31).

"And do not kill your children for fear of poverty. We provide for them, and for you.
Killing them is a grave sin" (Itani,17:31).

Hilali & Khan evidently referred to predictable poverty in their statement (for
fear of poverty) making it clear for target reader that future poverty is indicated.
Pickthall clarified the intended meaning for target readers more obviously in his
statement "fearing a fall to poverty”. Yusuf Ali made it evident for target readers to
perceive the intended denotation beyond the surface meaning, too. His statement "for

fear of want" extends the foreseeable penury behind the verse. Finally, the same effort

35 (o8 B 5 (30l (0 aSY 5l K8 Y g) ¢ alad¥1 B ) pan S lad  JUE 13La) a1 LD 1l 5
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is also carried out by Itani who rendered it as "for fear of poverty"”, uncovering
poverty in prospect. Even though the four interpreters revealed the intended meaning
of the verse, it can be said that Pickthall performs the deeper linguistic competence
and the more specific rendition of the verse by adding "a fall" easily conveys more
obvious indication of this phrase.

4.3.5

(Sl "1 8 b 3 IS (S G 6555 S50 " -
(60 " 435535 40 i Uy L L -

Both verses speak of the drink of the pious, righteous people in the Paradise. The two
prepositions & « ( are prominent core prepositions of Arabic. While the phrase

u»\s &e 504 is familiar in Arabic, the phrase & &% Ge is not. The preposition -
may indicate both the source as in oS! ¢« and the instrument as in <<t which are
both familiar in Arabic. The preposition <L mainly indicates instrumentality, but can
also perform adhesion as one of its major functions as seen in the following verse: 33"
(6054l " e )% W Al &asla haall dlaty G yla) Ul 4l sk GELEL which
means: "And when Moses asked for water for his people, We said: Smite with thy
staff the rock. And there gushed out therefrom twelve springs” (Pickthall,2:60). The
<L which evidently speaks of the instrument with which the rock is to be struck, is
frequently used for this role and Arabic native speakers are accustomed to this
meaning. However, it is unfamiliar to have constructions as & &< We in Arabic.
This construction literally means "a spring to drink with" which is unreasonable for
the spring cannot be so. When used with place, the <L denotes permanence and having
no intention to leave as revealed in the following verse: "L g Gl y o) gy Audl Y™
(2¢12L) , which means:"Nay, | swear by this city - And thou art an indweller of this
city (Pickthall,90:1,2). The construction i) 1% J=' means that this is your home
town; the(s+\) is the segment that bears this crucial indication. Or as appears in this
verse —a prayer delivered by Prophet Ibrahim (PBUH): i a3 553 G &3&LT 3 G
el A Cpn B35 el 58 a1 e Bl G BSLLA A0 15 DA Sl e )5 53
(3722 4)"G58% | which means:"Our Lord! Lo! | have settled some of my posterity
in an uncultivable valley near unto Thy holy House, our Lord! that they may establish
proper worship; so incline some hearts of men that they may yearn toward them, and
provide Thou them with fruits in order that they may be thankful™ (Pickthall,14:37).

The <L crucially indicates that settling in this valley is not for a limited time but
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permanently, with no intention to depart. However, the spring = is neither an
instrument to drink with nor a place to dwell; nevertheless it is accompanied with the
¢Ls. The following explanations may reveal the intended meaning of ' & e,
"\ L 5H38 A e gy ol e
According to the website®?, the <l has two indications. The first is adhesion as in
the statement "2l &udi* which implies dwelling in a place permanently with no
intention to depart. In such a statement, it is likely that the intended place is as much
as part of one's life so he/she is unlikely to leave. So, this <L indicates that the pious
not only have a delicious drink from this spring, but they also enjoy staying there. It
also implies they are delighted with the spring so they do not intend to depart. In
addition, the spring does not run out of drink. So they are delighted in keeping sight at
this splendid place as well as they are delighted with the delicious drink. Next, Az-
Zamakhshari says that ¢l is a place where the water is mixed with Caphur® with
special taste and smell. The pious can drink and gush this splendid spring wherever
they desire to go. So they are delighted with this place all the time and they have their
delicious drink whenever they like, i.e. they enjoy both its astounding sight and

4
|3

wonderful taste as well*". Al-Nasafi offers similar explanation with almost the same

words for ¢iall. He adds that the pious can move this outstanding spring wherever
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they desire. Moving this spring is very easy and enjoyable. This analysis implies that
they are pleased with it amazing taste and outstanding sight all the time. They would
not stop looking at it; they would not stop drinking from it*>. Concerning Abuss'ud's
interpretation, ol s a place in the Paradise where water is mixed with wine (of the
Paradise) adding amazing taste and smell to the drink of this wonderful spring.
Moreover, the spring is the place where the pious drink and the cup is the instrument
they drink with®. Each explanation indicates ol as a pleasant place that the pious are
delighted with; enjoy and take any where they desire to. The following quotations
reveal how translators render the meaning of this verse:

"A spring wherefrom the slaves of Allah will drink, causing it to gush forth
abundantly" (Hilali & Khan,76:6).

"A spring wherefrom the slaves of Allah drink, making it gush forth

abundantly"( Pickthall,76:6).

"A Fountain where the Devotees of Allah do drink, making it flow in

unstinted abundance™ (Yusuf Ali,76:6).

"A spring from which the servants of God will drink, making it gush
abundantly"(Itani, 76:6).

Hilali & Khan rendered & into "wherefrom" considering the spring a place for
the pious to drink from. This translation corresponds with the intended meaning of &
in the verse. Sustainable enjoyment of both sight and taste is denoted by the adverb
word 'abundantly' which implies flooding continuously. Pickthall, also translated s as
a "place that flows continuously and does not run out”. The place is indicated by
'‘wherefrom' and sustainability is indicated by ‘abundantly’. These two denotations

together reveal that the devotees enjoy both sight and taste of this wonderful spring.
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Yusuf Ali also extended the intended meaning of this wonderful place (spring) by the
word ‘where' which refers to place 'spring' here. He also refers to sustainability
through the phrase 'unstinted abundance’ which denotes a non-stopping spring. So the
devotees are delighted with drinking and keeping sight at this special spring. Finally,
Itani indicated both the place, by the phrase ‘from which' and sustainability, by the
term "abundantly’. This includes the delightful sight and taste of this spring. Therefore,
all the previous translations indicate the intended meaning that the verse holds out.
The denotation of place that the verse points to is openly expressed in each of them.
They all refer to sustainability freely too.
158 g e IS Gl B 6510 15 o) "
Unlike the construction 4 & e which rarely appears in Arabic, the phrase
o8 Ge Gand is very common. The word & is acknowledged as an instrument to
drink with. Some linguists say that & means a cup full of water or drink. However
the empty cup is referred to as « . So the preposition (s is a synonym of <L in certain
situations as in the verse above. It can also denote the type of cup- .+ - in the above
verse since it classifies the kind of drink in this cup, water or wine (of Paradise)
mixed with Caphur. This reference is more evident in other verses, such as: & fﬂéi;i"
oudile Ba 1504 U G slaiy b Ga 5500 e G Gl G 485 (e 35 ol B
(31 caeSlly MEE R Salay QI ansteliny) e s (ks 3284y , which means: "These!
For them will be 'Adn (Eden) Paradise (everlasting Gardens); wherein rivers flow
underneath them, therein they will be adorned with bracelets of gold, and they will
wear green garments of fine and thick silk. They will recline therein on raised thrones.
How good is the reward, and what an excellent Murtafaga (dwelling, resting place,
etc.)!"(Hilali & Khan,18:31). The preposition = here explains the type of bracelets
the righteous will be adorned and the kind of garment they will be rewarded in the
Paradise. Linguists are referred to in order to recognize the intended meaning and the
effect of é» in this verse.
Az-Zamakhshari argues that & is a cup or a vessel filled with water or wine
(of the Paradise). Or it could be the wine of the Paradise itself but mixed with Kaphur
which adds the delightful taste and the delicious smell to this wine. According to his

analysis, &I\ is associated with ¢ because it is their (the pious’) initial drink or the
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instrument they drink with®. Al-Nasafi contributes a similar interpretation for (<
indicating that it is the glass full of water or wine (of the Paradise) mixed with Kafur
and retaining special taste and smell. It (ujﬂ\) can also refer to the wine of the
Paradise itself with its great smell and taste. In his opinion, it is associated with ’« to
indicate the pious' initial drink with its delicious taste and smell or to the instrument
with which they drink®®. Abuss'ud's explanation is similar to the previous opinions.
He says that &\ can hold out the meaning of the wine of the Paradise itself or the
glass that is full of water or drink. In this way ¢« indicates the pious' initial drink that
they are rewarded in the Paradise®. Finally, it is affirmed on the website*° that unlike
the spring (c=), the vessel (o)) is movable which implies that the drink may run

out.
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These explanations are closely related. But do translators convey the intended
meaning the preposition ¢ indicates?
"Verily, the Abrar (pious, who fear Allah and avoid evil), shall drink a cup (of
wine) mixed with water from a spring in Paradise called Kafur" (Hilali &
Khan,76:5).
"Lo! the righteous shall drink of a cup whereof the mixture is of Kafur",
(Pickthall,76:5).
"As to the Righteous, they shall drink of a Cup (of Wine) mixed with Kafur”, -
(Yufusali,76:5).
"But the righteous will drink from a cup whose mixture is aroma"(Itani,76:5).

Hilali & Khan considered _&0) the kind of drink the pious will have in the
Paradise, so they rendered the verse providing no equivalent for (. However
Pickthall rendered it into 'of considering _<&il an instrument to drink with. Similar
translation is also introduced by Yusuf Ali who considered <0\ an instrument, and
so rendered (= into 'of'. Finally, like Pickthall and Yusuf Ali, Itani rendered ¢~ as
‘from' where < is an instrument the righteous will drink with in the Paradise.
Therefore, It can be said that all of the previous translators triggered the intended
meaning(s) of &= and revealed linguistic knowledge for this verse.

4.3.6

2aall 5 Akl 08 JA3 W6 AT () 083 05 oKid 1 e 3 158 036 B Y B Zillan
(38 wene) "A&IEAT 1 610 Y & 280 W LG 1515 )5 ) 2T

Whenever the verb Ji% or any of its tenses is mentioned, what springs to the
mind is that it would be followed by the preposition e that the surface meaning and
linguistic knowledge suggest. Arabic native speakers are used to the construction Jax
= but not to the Qur'anic construction oe Jad as in the verse above. This verb, Ja%
generally reveals the state of avarice whether a certain addressee is intended or any
other person is; whether a person speaks about himself or about any other person. So,
it is familiar to have constructions like 4w Jle s (2% which means a person is
skimpy for himself i.e. he deprives himself, and so does not enjoy the grace that God
endowed him . Besides, constructions as 4l & s Ji% are also familiar in Arabic.
This means that he is tight for his family i.e. he deprives them what they must be

provided. However, when misery itself is intended as the subject issue, it is
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accompanied by U as in the following verse: 33 Gas d&dly il & 55als o las gl
(2420al) "aaall 2R 2 S | which means:"Those who are miser and enjoin upon
people miserliness (Allah is not in need of their charity). And whosoever turns away
(from Faith Allah's Monotheism), then Allah is Rich (Free of all wants), Worthy of all
praise” (Hilali & Khan,57:24). The term JAd , miserliness, is prominently meant here
and is associated with the preposition <L as the verse states. Such constructions are
familiar in Arabic. One of the prominent uses of the preposition ’e is elevation. This
usage involves that it is a synonym of le. However this does not apply to the
construction in the verse with-G& J3% - In other words this involves a special
indication that different linguists attempt to explain.

According to the website*, some people are so avaricious although they are
commanded to spend in the cause of Allah, thus they failed the test they are subject to.
These people are not only miser towards others, but also even towards themselves.
They do not spend for themselves; they do not respond to the order revealed from
Allah, the Mighty; they prefer to devour their wealth and hide it from others and even
from themselves. In other words they deprive themselves and the others of the wealth
and the grace they have, aiming at increasing this wealth. Misery is a hateful character
whether towards one's own self or towards the others, but misery towards one's own
self is more shocking and more strange. A person who is avaricious towards himself/
herself prohibits benevolence and goodness for himself/herself because he/she prefers
what perishes on what abides forever. Such people are evidently the true losers. Since
this character is unfamiliar, an exceptional preposition (i<) is used to extend this
special status.

Al-Nasfi suggests that Allah the Glorious ordered Muslims to spend in the cause
of Allah and to give the alms and zakah especially for the jihad in His cause.

However, some Muslims do not respond to this great command preferring to hide

e sl 8l AN e e 3 AV e hittp://islamport.com/w/aqd/Web/3906/3864.htm**
i (e aSiad ) Qo ) 85l () gexi oW 5 Al ) i al 8 o LebelSy 4,0 ) Qoo & 35!
{ oSl 15550 Y o oS e L g Jntiony 51555 () 5 ) ) ol 5 a5 s e Jy Laild Jas (e
ot e gl AL i Qi A G g se 8 Gulil Ll o5 L (e pall J s Mat bl 0 (5 pusbial) S35
A by g Awsdi e Ja Lail Ja e Ol s W e 5 SIS e (i i Las (BLASYL Jiy (e oSiad oSle

Y (s
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their wealth, consequently depriving themselves the goodness and reward they are to
be bestowed in the Hereafter’?. Next, Az-Zamakhshari denotes that the miser who
does not pay the alms and zakah does harm himself only i.e. he deprives himself the
goodness and reward that Allah promised those who pay in His cause®.
Al-Qurtubi suggests that the preposition e in the verse is a synonym for e
although it does not extend elevation as = prominently does. However the intended
meaning that (e here indicates is that those who are avaricious deprive themselves the
reward and goodness that Allah promised them in the Hereafter for not responding to
his majestic order**. In consistence, Ibn Aljawzi says that among Muslims are some
who are avaricious and do not deliver the alms and zakah Allah commanded them to.
Those who do so hurt themselves and despise what will benefit them in the
Hereafter”. But how do translators render the meaning of this verse? Have they
conveyed the intended nuanced meaning suggested by this special preposition?
Consider the following translations.
"Behold! You are those who are called to spend in the Cause of Allah, yet among you
are some who are niggardly. And whoever is niggardly, it is only at the expense of his
ownself. But Allah is Rich (Free of all wants), and you (mankind) are poor. And if
you turn away (from Islam and the obedience of Allah), He will exchange you for
some other people, and they will not be your likes" (Hilali & Khan,47:38).
"Lo! ye are those who are called to spend in the way of Allah, yet among you there
are some who hoard. And as for him who hoardeth, he hoardeth only from his soul.
And Allah is the Rich, and ye are the poor. And if ye turn away He will exchange you
for some other folk, and they will not be the likes of you" (Pickthall,47:38).
""Behold, ye are those invited to spend (of your substance) in the Way of Allah. But
among you are some that are niggardly. But any who are niggardly are so at the
expense of their own souls. But Allah is free of all wants, and it is ye that are needy. If

i e Jaw Jis A o1 Y (o 50 ) andi el Ce Laild (38 3) Ay jdl) sl 5 ABasalls Jay (a5, "

(330\3ill) " ) Andi e ady

sed ) ialaladl) sen Vel el W () 49 a3 Maday slanty Db ey ) olaf 5 ABaally Jaw (e, " B

(330\des i jll) "l ) oS i 5 aSialad (S clalall e Jaaind oal) Szl

(258\16 bl "l sill 5 jal) Lgriay (of ansis e (ol dnii e Jay Wil Jay (e "
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ye turn back (from the Path), He will substitute in your stead another people; then
they would not be like you!" (Yusuf Ali,47:38).

"Here you are, being called to spend in the cause of God. Among you are those who
withhold; but whoever withholds is withholding against his own soul. God is the
Rich, while you are the needy. And if you turn away, He will replace you with
another people, and they will not be like you™ (Itani,47:38).

In the translation of Hilali & Khan, o= is rendered to “at the expense of- his own
self-interest” which indicates the adverse consequences of this character trait. It also
indicates that those who are avaricious towards their own selves will be brought to
account for their dispraised actions in the Hereafter. In Pickthall's translation, "he who
hoardeth, does so only from his own soul, the preposition ¢e is translated to ‘from'
which, considering the context, evokes one of the special senses of the word o= here.
Pickthall chooses to highlight the cause or the inception of greed or avarice, which is
said to originate in the hearts of people and for which they are respondible. The
problem, then, occurs within one's self and is not attributable to others or to external
circumstances. Consequently, such individuals will be held to account and will be

punished after death.

Yusufali's explanation is similar to that of Hilali & Khan. The expression "at the
expense of their souls™ suggests that the miser will pay for their negative respond to
the great command revealed to them from Allah to pay in His cause. In the Hereafter,
they will be brought to account; and as a result, they will be severely punished. In
other words, they are answerable for their sin since they did not respond to the order
of Allah the Mighty which states that they must spend in his cause. Ending with
Itani's effort, it is alike with Yusufali's work. The statement "but whoever withholds is
withholding against his own soul™ involves that an avaricious person is hurtful for
himself/herself. This indication is revealed prominently by the word ‘against’. This
means that he/she is in charge of this hideous sin. Consequently, his/her account will
be severe in the Hereafter because he/she did not respond to the great order of Allah
which involves paying in the cause of His Majesty.

Reviewing the renditions above, the researcher agrees more with the efforts
introduced by Hilali & Khan and Yusufali. These reveal more profound linguistic
knowledge of the verse. They both deal with the expense that the miser will pay for

their hateful character. They are hurtful for himself more than for the others around
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them, so they will pay severely for their bad deed. This is the reasonable sequence of
their disobedience of the commands of Allah the Glorious.
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Chapter V

5.1Conclusion

This study is not meant to judge specific English translations of Qur'anic verses, but
to evaluate the translation strategies adopted by the four translators selected for this
study. All of these translations are respectful and aesthetically compelling.
Nevertheless, I have argued that a translator of the holy Qur’an should first have
attained deep linguistic competence in the use of Qur'anic prepositions in order to
properly convey the intended meaning.

Prepositions are basic elements of language. They establish or indicate the
relationship between other linguistic elements in the sentence and allow for the
production of meaning at the level of the sentence. Therefore, the intention they tend
to convey is perceived from the context in which a preposition is used. However,
when dealing with Qur'anic prepositions, it is realized that, besides their flexibility of
meaning, they can convey unfamiliar meaning for which a reader or a translator
should acquire deep knowledge of their linguistic indications.

Certainly translation has been crucial for promoting high levels of understanding
and productive engagement between culturally and linguistically diverse
communities. However, both the quality and the degree of difference between
sociologically and linguistically diverse groups may require the translator to
continuously invent and re-invent strategies for transferring the meaning of unique
cultural traits from one to the other. Since language is the main vehicle of social
cultural interaction and cultural exchange, enormous scholarly effort has been
expended on enhancing the quality of translation.

In some fields, as in the case of strictly informative texts, we have enjoyed a
high degree of success, but perhaps less so in others, as in translating literary texts,
for they involve more subtle, culturally-specific meaning. If this is true of text
produced by ordinary individuals, how much more so in the case of divine utterances.
Thus, the Qur'anic translator's level of linguistic knowledge must be very high if the

objective is to accurately convey divine insight. His or her skill must be adequate to
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the task of translating the word of Allah and the intended message of the Qur’anic
Verses.

Despite the untranslatability of the Qur'anic text, as scholars agree, the Qur'anic
discourse probably is and should, in theory, be translatable. Many people who are
keen to recognize the message of Islam, the Qur'an, can achieve this only by means of
translation if they are not speakers of Arabic. This, of course, only serves to
emphasize the need for translating the meaning of the Qur'anic discourse, and many
translators have really done their best to translate the meanings of the Quran from
Arabic into modern languages worldwide. However, Qur'anic rhetorical devices, in
general, and prepositions, in particular, have not thus far received the attention
required to come up with the best possible strategies to render complex meaning in a
theological context. Prepositions are especially problematic to the extent that they are
polysemous. They generally perform multiple meanings and properly represent layers
of connotations that can be quite difficult to comprehend even for a native speaker of
the language. This polysemy is one of the major obstacles that translators face.
Moreover, there is no one-one correspondence between prepositions of different
languages. Qur'anic prepositions are not restricted to their denotative and
conventional functions, but may extend to deep, metaphorical meanings that must be
dealt with before approaching the translation process.

5.2 Recommendations
Since very little published research on prepositions in the Qur'anic verses now exists,
the researcher would encourage graduate programs in translation to address the issues
described in this study. Courses on the translation of meaning in the Qur'an should be
offered on a regular basis. Faculty research and graduate seminars leading to theses in
this area of study should be well-funded and encouraged by generous grants in order
to meet the increasing need for non-Muslims to understand the message of Islam, the

Qur'an.
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