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Abstract:

The purpose of this study is to clarify the conceptual status of “reason” in interpreting
religious text, especially Quranic scripture and the authentic traditions of the Prophet
Muhammad (May peace be upon him). Traditional Muslim scholars take it for granted that
there is no real contradiction between sound reason on the one hand and authentic religious
texts on the other. In contradiction, modernist thinkers give priority to reason as the chief
means of understanding and interpreting Islamic religious texts. The study also underscores
the harmful impact of the modernist perversion on the Muslim Umma. The basic merit of
the study lies in reasserting and reaffirming the need to meticulously follow the Book of
Allah and traditions of the holy prophet while completely shunning the morbid whims of
those who prefer to follow their own views which contradict the Holy Quran and authentic
traditions of the Propjet. The main reasont motivated the author to choose this topic is the
danger posed by the mostly heretic modernist ideas on the purity of the Islamic creed.
Thus, the research problem in this study centers on the perceptions of Ahl As- sunna
(mainstream Sunni Muslims) on the status of reason in understanding and interpreting the
religious text. The study also explains the inconsistency between reason and religious
traditions as well as the views of modernist intellectuals on the issue of understanding
religious texts.

The author adopted both the descriptive and analytical approaches in this study. He defined
the concept of reason and the high and honorable status accorded to it in Islam. He
explained that Almighty God granted us the faculty of reason so that we could understand
and comprehend the signs of the Almighty which illustrate His existence and oneness.
More to the point, the author discussed in ample details modernists’ trends and their
infatuation with reason, especially according it priority over authentic and explicit religious
text. Finally, the author presented the relevant views of Orthodox Muslim scholars who
follow the path of AhluAssunna.

This study was divided into six chapters: The first chapter includes an introduction, which
discussed the history of dichotomy between the religious text and reason. Besides citing
scholars who first advocated the priority of reason over text, this chapter also tracked the
historical roots of the reason-text contention as well as the appearance of the Mu’atazelites’
ideas which were influenced by ancient Greek philosophy. In the second chapter, the author
defined the concept of reason and the high status accorded to it in Islam. For example, the
author cited the numerous times the Holy Quran refers to reason and the honorable status
Islam’s Holy Scripture accords to “Uulu al Albab” or the People of reason. Furthermore,



the author explained the limitations of human reason, especially in comparison to divine
revelation which is absolutely perfect. Finally, the author discussed the school of
modernists represented by Jamal Afaghani and Muhammad Abdo who gave reason an
ostensibly greater authority, even in matters related to creed.

The third chapter discusses the view of traditional Sunni Muslim scholars on the perceived
incompatibility between reason and the religious text with emphasis on the absolute
miraculousness and integrity of the Quranic text as well as the authentic hadiths or
traditions of the Prophet Muhammad.

The fourth chapter discusses the so called “rationalists” including the old school of
rationality as well as he early beginnings of the rationalists and their roots. Then the chapter
discusses the modernists who can be described as the new-rationalists, followed by a
discussion of the issue of renewal in Islamic thought as well as relevant restrictions.

The fifth chapter discusses the early beginnings and roots of secularism and the
secularists’ stance on the Quranic Text and their stark violation of the sanctity and
holiness of the Quran by way of denying its divine origin and considering it as a merely
man-made linguistic and cultural text, which explains the fact they lumped it with other
distorted scriptures.

Then in the sixth chapter, the author discussed the contemporary modernist thought,
clarifying the concept of modernity, its goals and historical roots, and how these ideas
found their ways to the Muslim world.

Moreover, the author discussed the basic tenets and presumptions upon which the
modernist thinking is based as well as the peril this trend poses for Islam. More to the point,
the author discusses the difference between modernity and enlightenment as the former has
a conspicuous cultural twist that contravenes Islam. Then the author discusses how the
issue of renewal is treated respectively by puritan Muslim scholars and modernist
rationalist intellectuals as the latter insisted that renewal ought to be carried out in
accordance with their tendentious views which obviously contradict the letter and spirit of
the Quran.



